











THE 


WORD 


Vol. 15. SEPTEMBER, I912 No. 6. 


SS _~CCopyright, 1912, by H. W. PERCIVA. == 


LIVING FOREVER 


and an ovum, two cells so minute that when united 

as one, that is barely visible to the unaided eye. As 

soon as these become one it begins to act by repro- 
duction and multiplication. The one becomes two, the two 
become four, and this continues throughout feetal life and 
after birth, until the countless cells have reached the limit of 
the number and completed the growth of the particular 
human body. 

The body is cellular in its structure. The spermatozoon 
and the ovum are the two chief physical factors in the build- 
ing of the body. Without a third something they could not 
unite. They could not begin their work. This third some- 
thing is not physical, is not cellular, is not visible. It is the 
invisible molecular model of the man to be. ‘That attracts 
and unites the two factors in the work of building a cellular 
body, and in making visible its own molecular form. This 
invisible molecular model form is the field in which meet and 
co-operate the forces of nature with the material used in the 
building of the body. This molecular model is the form 
which persists throughout the changes of the cells. It unites 
them and from it they reproduce. At death it is the per- 
sistent germ of personality, which, later, like the phoenix, 


Mo physical body is built up from a spermatozoon 
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reproduces from itself, its form anew, in a new incarnation. 

In the process of living forever, this molecular model 
body must be made to supplant and take the place of the 
physical cell body by transfiguration. It must be strength- 
ened and exteriorized and adapted to physical conditions, so 
that it may be used in the physical world similarly as the 
physical cell body is used. How can this be done? This 
must be done and can be done only by the creative principle. 
The essential in living forever is the use of the creative 
principle. 

The creative principle is represented by the spermatozoa 
and ova in the human bodies. Spermatozoa and ova are pres- 
ent in each human body, either as such or one is represented 
in the other. In man the ova are impotent and inoperative. 
In woman the potential spermatozoa are dormant and in- 
capable of action. These factors are contained in the genera- 
tive fluid in the body. 

To strengthen and make the body immune to disease and 
to overcome death, the generative fluid and its contents must 
be preserved in and used by the body. The blood is the life 
of the body, but the generative force is the life of the blood. 
The creative principle acts through the generative fluid, as the 
creator, the preserver and the destroyer or re-creator of the 
body. The creative principle acts as creator from the time of 
the fusing of the spermatozoon and ovum until the body has 
attained its growth and is adult. The creative principle acts 
as preserver by the preservation. of such portion of the genera- 
tive fluid as is necessary for the life of the blood. The crea- 
tive principle acts as the destroyer of the body whenever the 
generative fluid is lost from the body and especially if this is 
not done in sacramental union to beget. The creative prin- 
ciple acts as the re-creator by the retention and absorption in 
the body of the generative fluid and contents. ‘The generative 
fluid is the product of the combined forces of all nature work- 
ing in the body, and it is the quintessence of the body. 

The body is a laboratory in which the generative fluid 
and seed are extracted from the foods taken in. In the physical 
body are the furnaces, crucibles, coils, retorts, alembics, and 
all instruments and means necessary to heat, boil, steam con- 
dense, precipitate, extract, transfuse, sublimate and transmute 
the generative fluid and seed from the physical state through 
the other states necessary to renew and bring the body to life 
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and make it live forever. The seed is a center through which 
life acts. Where the seed travels in the body there the cur- 
rents of life flow and are put into touch with the organs and 
parts of the body through which they pass. 

When the seed is retained it circulates through the body 
and strengthens and makes virile all the organs and the whole 
body. From light, air, water and the other food taken into 
and assimilated by the body, there is extracted the generative 
seed by means of the organs of generation. In the generative 
fluid, are like the corpuscles in the blood, the spermatozoa 
and ova, which are the lowest expression of the creative prin- 
ciple. The seed passes from the generative system into the 
lymphatics and thence into the blood stream. It passes from 
the circulative to the sympathetic nervous system; thence 
through the central nervous system back to the generative 
fluid. 

While thus making one round of the body, the seed enters 
and remains in every one of those organs until its work in the 
system is done. Then it takes part in the next system until its 
cycles in the body are completed. After that it begins another 
round of the body, but in a higher power. During its journey 
the seed has toned and invigorated the organs of the body; has 
acted on the food, and caused to be liberated and appropriated 
by the body the life held imprisoned by the food; it has made 
the muscles firm and resiliant; has tinctured and added power 
and movement to the blood; has engendered heat in the tissues, 
imparted cohesion and temper to the bones; has purified the 
marrow so that the four elements may pass freely in and out; 
has strengthened, keyed up and given steadiness to the nerves; 
and has clarified the brain. While improving the body on 
these journeys, the seed has increased in power. But it is still 
within the limits of the physical. 

After renewing the physical body and completing its 
physical cycles the seed is transmuted from its physical state 
into that of the molecular body. As the physical seed thus 
continues to be transmuted from its physical state into the 
molecular body within and through the physical, the model 
form becomes stronger, more pronounced and is gradually 
distinguished from the physical body as a distinct form, 
though united with the physical body. As the circulation of 
the seed continues its rounds through the body and continues 
to be transmuted into the molecular model body, the physical 
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body becomes stronger, and the molecular model body more 
compact. Gradually the cellular physical body becomes 
weaker in comparison with the molecular model body, as that 
becomes stronger and more evident to the senses. The change 
is due to the transmutation of the generative seed into the 
model form body. As the form body becomes stronger and 
firmer within and through the physical body of cells, it be- 
comes as apparent and evident as the physical body. The 
senses of the physical body are gross and their perceptions 
abrupt, when contrasted with the senses of the molecular 
model body, which are fine, with continuous perception. By 
physical sight are perceived the gross parts of objects on their 
exterior sides; objects seem to be broken off or separated from 
each other. The sight by the model form body does not stop 
on the exterior of an object. ‘The interior is seen as well and 
there is seen an interplay of the magnetic relationships be- 
tween objects. Physical sight is of a limited range and focus 
and is blurred; minute particles are not seen. The groupings 
and combinations of material, and light and shade produce 
effects of dull and heavy and muddy color, as contrasted with 
the light, deep and translucsent colors seen by the model form 
body. The smallest objects intervening ‘through immense 
distances are seen by the form body. Physical sight is jerky, 
disconnected. Sight through the model form body seems to 
stream through objects and over distances unbrokenly. 

Hearing in the physical is limited to a small range of 
sounds. These are harsh and coarse and snappy, as compared 
with the flow of sound which is perceived through the model 
form body between and beyond the range of physical hearing. 
However, it is to be understood that this seeing and hearing 
by means of the molecular body is physical and pertains to 
physical matter. This new sensing is so much stronger, firmer 
and accurate that the ignorant might mistake it for super- 
physical. What has been said of seeing and hearing is likewise 
true of tasting, smelling and touching. The finer and remoter 
nature of foods and objects and odors are perceived by the 
senses of the molecular model form body, whereas the physical 
cell body though ever so well trained, can only sense the 
grosser sides of these. 

During this period there will be a tendency toward psy- 
chic development. This must not be permitted. No astral 
experiences must be indulged in, no strange worlds entered. 
In astral and psychic development the model body becomes 
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fluidic and is likely to issue forth from the physical, as in the 
case of mediums. That is the end of the attempt to live 
forever. When the molecular model body is not allowed to 
flow out from its physical counterpart no psychic senses will 
be developed, no psychic world entered. The molecular 
model body must be knit together with the cellular physical 
body. [here must be a fine balance between them. Then 
all sensuous perceptions will be through the physical body, 
though the physical limitations become transparent as indi- 
cated. The development is directed towards the exterioriza- 
tion of the molecular body, and not astral or psychic devel- 
opment. 

During the development of the physical cell body and 
the molecular model body, the appetites become finer. What 
was before attractive is now repellent. Things which were 
before the cause of much concern are now regarded with 
indifference or dislike. 

As the molecular body becomes stronger and firmer new 
sensations are experienced. It seems as though with a slight 
effort the bands could be severed which bind to earth, and as 
though the veil which separates the physical from other 
worlds could be removed. This must not be allowed. All 
that should be experienced by the molecular body must be 
experienced within the physical cell body. If other worlds 
are to be perceived they must be perceived through the phys- 
ical body. 

It must not be supposed because all the world seems to 
crave is given up, that the body is like a mummy, that life 
has lost all interest and that the world is now a blank. The 
body is dead to the world in so far its gross attractions are 
concerned. In place of these there grow up other interests. 
The world is experienced on its fairer side by means of the 
finer senses developed. The gross pleasures are gone, but in 
their place come other pleasures. 

Within the molecular body is now developed that which 
corresponds to the generative seed of the physical body. As 
when with the growth of the organs of sex and the germin- 
ation of the seed of the physical body the desire for sex expres- 
sion was manifest in the physical body, so now with the devel- 
opment of the molecular form body and the molecular seed, 
comes sex emotion which seeks expression. A wide difference 
exists as to the manner of expression. The physical body is 








326 THE WORD 


built on the sexual order, male or female, and each body seeks 
another of the opposite sex. The molecular model body is 
bi-sexual, both sexes are in one body. Each seeks expression 
through the other side of itself. In the dual-sex molecular 
body desire requires the creative principle present in the body 
to act. Within the molecular body is a force which was in 
the seed of the physical. ‘This force seeks expression, and, if 
allowed, will develop within the model form a psychic body, 
corresponding to the physical body as to embryonic develop- 
ment and birth. This should not be permitted. As the phys- 
ical seed was not allowed physical expression, but was retained 
within the physical body and turned to a higher power and 
transmuted into the molecular body, so now must this force be 
conserved and the molecular seed raised to a still higher power. 

The physiological changes mentioned in the Editorial in 
THE Worp of August, 1912, in connection with food, have 
taken place. The gross elements of the physical body have 
been eliminated and the finest only remain. The molecular 
model body and the physical body of cells are well balanced. 
Power increases in the form body. The molecular seed cir- 
culates within the molecular form body, as the retained seed 
circulated through the physical body. The molecular seed 
cannot germinate and produce a body without sanction of the 
mind. If this sanction is given, the form body conceives and 
in course of time gives birth to an adept body. This birth and 
that which lead to it was described in THE Worb, January, 
1910, Vol. 10, No. 4, in the editorial “Adepts, Masters and 
Mahatmas.” The mind should not consent. 

Then, as the physical seed was transmuted into the molec- 
ular model form body, so is now the molecular seed within the 
molecular body again transmuted. It is transmuted into a 
body of still finer matter, a life body, a body of life matter, a 
truly atomic body. T his is a body of so fine a nature that it 
can be perceived only by the mind, as it is on the plane of the 
mind. The physical and the molecular bodies can be per- 
ceived by the senses, physical and psychic senses. The life 
body cannot be perceived by the senses. Life matter is in 
the mental world and only the mind can perceive that. 

The transmuted seed of the molecular body builds up 
and strengthens the life body. As the life body is strength- 
ened and matured it, too, develops a seed. The seed of the 
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life body is that from which the glorified body of the Master 
is created and raised, alive forever. This has been described in 
THE WorbD, May, 1910, Vol. 11, No. 2, in the editorial 
“Adepts, Masters and Mahatmas.” 

Now, while here terms are used which are taken from 
sense perceptions in the physical world, these terms are used 
because no others are at hand. However, it is to be remem- 
bered that these terms are representative of facts and condi- 
tions and not actually descriptive. When the world is more 
familiar with these inner states, new and better terms will be 
developed and used. 

The time required to accomplish all this depends upon 
the strength of character of the one engaging in the work, and 
upon the motive which prompts the undertaking. It may be 
done within the generation in which it is begun, or centuries 
may elapse before the work is finished. 

(To be continued) 





VIRTUES NOT COMMANDMENTS, BUT HABITS 
OF DELIBERATE CHOICE 


By P. R. O. F. 


OMMANDMENTS, to be good, righteous, are issued 
by an authority, by God or a religious or moral law- 
giver. Solon issued commandments; so did Moses. 

Virtues are, as Aristotle has so admirably taught, 

habits of deliberate choice. ‘To be virtuous means to have a 
character developed from within one’s self, and of one’s own 
inner disposition. See, then, the radical difference. The 
commandment comes from outside and usually relates to 
social affairs, to things and relations of the objective world. 
But virtue springs from subjective sources. One may obey 
commandments, and still not be virtuous. The pharisees are 
a proverbial illustration. The virtuous usually obey com- 
mand; they only object and refuse when the commandments 
offend common sense and morals. Jesus told his followers to 
obey even ceremonial commandments, if they wished to do 
so; he saw nothing serious in eating contrary to manners and 
customs. But he himself obeyed no commandment that con- 
flicted with his conscience. He preferred to die rather than 
to break with the subjective law, the structure of his life. 








THE MAGIC KINGDOM OF MAN 
By JANUS BAGGE 


HEY tell of a forest vine called Wood Magic, that 
has just such a power as that gift bestowed upon the 
prince. Henry Van Dyke has told something about 
this vine in his book on the Blue Flower. And those 
who know the heart of the great wood and the enchantment 
of tree land, grow restless when they hear of balsam-fir, 
spicy birch, the laughter of the stream, the song of whispering 
leaves above the head. ‘They wish themselves back to the 
Snowberry and the wisdom of flowers, and back to the Part- 
ridge-berry and the wisdom of the birds. In these three 
vines, Mother Nature has enclosed immortal life; a life that 
draws, like the flame draws the moth, the thorn the balbal. 
There are legends of the sea, of course, and sad they are. 
Legends everywhere where the ghostly breaks in upon the liv- 
ing, and all legends are touched with the charm of other 
worldliness. 

I may sit crippled in a sick chair and not be able to climb 
the mountain to see the sun rise; I may be chained by hum- 
drum life to the monotony of the office, and steer no canoe up 
against the stream towards the trout brook; I may not wander 
about in the moonlit night, dreaming with love at my side 
or listening to the barking of distant foxes. I may be denied 
all this; yet, legends fill the air wherever I may be in my 
silence and solitude. I am a king in the realm of mind, all 
the powers, angels and princedoms are subject to my spirit- 
call; none can refuse; no, none! My personality is the camp 
where they all come sometime or other. My heart is the 
cabin that holds a magic potent over all of them and my camp- 
fire is the altar on which they all must lay their offering. It 
is so ordered from the beginning. Human emotions are the 
vines, as wonderful in sap as Wood Magic, Snowberry and 
Partridgeberry. 








CRITICISM AND ThE INNER LIFE 
By C. H. A. BJERREGAARD 
To is my thesis: ‘The Inner Life has no earthform. 


Having no earthform how are we to find a criterion 
of truthe Where is the criterione My answer is: 
The Inner Life is itself the criterion. 

It is necessary tha’ all should be able to judge about the 
value of their own opinions and those of their friends. A life 
without judgment of values is not safe and not worth much. 
Philosophically, we call such judgment criticism. 

In psychology and in philosophy at large, we speak of a 
critical faculty. I wish to speak of criticism and the critical 
faculty and to treat these in connection with the Inner Life. 
I shall not speak of criticism in the sense of detraction, defam- 
ation or slander. A critic of that kind is a manifestation of 
the malign forces in life and ought to be denounced. The 
critical method I shall speak of as applied to the Innre Life 
rests upon the evidence of consciousness, upon introspection. 
Consciousness gives us “tests of truth’ which rest upon a 
deeper base than that of reason. 

I will introduce my subject by a poem from Sufism. It 


is quite appropos and shows a very common defect in most 
people. 


‘All night the lonely suppliant prayed, 
All night his earnest crying made; 

Till, standing by his side at morn 

The tempter said, in bitter scorn: 

‘Oh, peace!—What profit do you gain 
From empty words and babblings vain?— 
Come, Lord—oh! come! you cry alway; 
You pour your heart out night and day; 
Yet still no murmur of reply— 

No voice that answers: “Here am I.”’’ 
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“Then sank that stricken heart in dust. 
That word had withered all its trust; 
No strength retain’d it now to pray, 
For Faith and Hope had fled away :— 
But at length beside his bed 

His sorrowing angel stood, and said: 
‘Doth it repent thee of thy lover 

That never now is heard above 

That prayer? That now not any more 
It knocks at Heaven’s gate as before?’ 


“T am cast out—lI find no place, 

No hearing at the throne of grace. 
‘Come, Lord—oh, come,’ I cry alway; 
I pour my heart out night and day; 
Yet never until now have won 

The answer—‘Here am I, my son!’ 





“Oh, dull of heart! enclosed doth lie 
In each ‘Come, Lord,’ a ‘Here am I.’ 
Thy love, thy longing, are not thine. 
Reflection of a love divine—they are. 
Thy very prayer to thee was given, 
Itself a messenger from Heaven.” 


This poem is an excellent illustration of a common defect 
in most people. It illustrates their blindness, their utter lack 
of self-observation and self-criticism, and consequently their 
need of guidance to understand that which comes before them, 
be it internally by a voice from above or externally in the 
reading of books, analyzing of symbols, feeling the values of 
ceremonies. 

It was well that the guiding angel told the suppliant the 
truth and pointed out that the Lord was always present and 
that the very prayer was given. It was well that the guiding 
angel did that—but it had been better if the praying soul had 
made the discovery itself. That would have been the true 
course and would have proved that the soul had the necessary 
self-reflective power, that it had progressed on the road. Not 
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that the guiding spirit would have become superfluous; nay, 
a guide is always necessary, but the guide and guardian would 
have been able to lead the soul into high regions and beauty; 
and would have helped the soul to solve greater problems. 

The lack of self observation shown by this soul is a com- 
mon defect. Let me refer to reading, for instance. Even 
otherwise intelligent people, people who read for instruction, 
lack it. ‘They read too much and reflect too little. They run 
over the letters of the page befor. them. Of course, they do 
get some impression, but an impression is not enough. Rapid 
and careless reading makes impressions that are no deeper 
than scratches on wax; a little heat or an emotion obliterates 
them. Such impressions resemble the bending branch under 
the strain of the wind. When the wind ceases, the branch is 
straight again. ‘To get the real good and the spiritual use of 
reading we must do exactly the same as we do when we eat. 
Let me show the parallels. 

In the first place, eating is personal and individual. You 
eat for yourself, with your own teeth and energy and in most 
cases you eat the food selected by yourself. 

Applying this to reading means that, in reading there 
must be a certain isolation from others. We must be by our- 
selves. [he reason is that in true reading there is a com- 
munion of spirit with spirit; and, a communion is always 
between two, never between three or more. When we know 
beforehand that we are to meet a great personage or event 
or that we are coming to a strange place, do we not prepare 
ourselves? Do we not anticipater Do we not put ourselves 
ina receptive mood? Wedo! We should stand in the same 
attitude when we begin to read and remain in it while we 
read. If we do that, we have begun correctly and may now 
enter that mysterious action called reading. True reading is 
a mystery. 

The next thing we do when we eat, if we eat correctly, 
is to masticate. Mastication consists in grinding the food into 
a pulp and mixing it thoroughly with saliva. 

Applying this to reading means that we examine the 
individual sentences and words before us, their meaning and 
application and the position they hold in the sentence; not 
telatively only, but also by means of punctuation. Even expe- 
rienced readers will do well to read a sentence slowly and to 
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examine it carefully. Food often contains impure stuff, and 
much printed matter contains poor and incorrect language. 
In chewing, we wisely remove the bones and unsuitable parts. 
In. reading critically we sift the information to be imparted. 
But mastication means something more. Its main feature is 
the blending of the food with saliva; digestion depends largely 
upon it. This blending is most important when we read. In 
psychology we call it reaction. 

If we simply let impressions flow in through the eye or 
ear or Other senses, and do not retain them or re-act against 
them, then the impressions have been useless or incomplete, 
because they have not producd an effect upon memory or any 
other faculty and not modified our active life. But if we retain 
the impression or, as we psychologically call it, re-act against 
it, we add to ourselves, we receive something new, we get into 
correlation with the object that has impressed us. Such reac- 
tion is mental mastication and blending of the food with 
saliva. 

As the digestive process begins with the blending of the 
food with saliva, so likewise our understanding in reading 
begins with the reaction against the impressions received 
from the printed matter. Of course, the impressions we 
receive are varied. Are we attracted or repelled by what we 
read? If so, we should examine why we are attracted or re- 
pelled. To do that is to act critically, and the examination 
leads to a rational attitude towards the objects which impress 
us. To stop merely at the impression without examining it, is 
like chewing the food and not swallowing it. Let me illus- 
trate. Think of some violent or powerful scenes in your life. 
After their passing could you and did you translate the sensa- 
tion which they produced into words which on the intellec- 
tual plane were the equivalents of your sensations? Sensation 
and intellectual perception can be translated each into the 
other’s language. It is that language which is spoken in the 
Inner Life and in Mysticism. It is the language of symbols, 
so often spoken of by poets and painters. 

Art is but veiled human nature. Criticism is its unveil- 
ing. Most of our joys of imagination come from the trans- 
lation of perceptions into conceptions, and all interpretations 
consist in re-translating conceptions back into perceptions. If 
you did translate, you got in those translations the criterion 
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for an estimate of the value of your sensations. A painted 
apple in the hand is not the same as eating one. If you did 
not translate, then the impressions you received had no more 
value for your Inner Life, than the storm on the ocean, which 
you observed from the windows of your summer home. You 
were not in the storm. You were outside of it. You were 
not in your own sensations, hence they passed over your per- 
son only and did not affect your real self. It is on such points 
that life proves useless to most people. It passes over them 
and they never know it. 

At present I will not give a vocabulary of words with 
their correspondences, but I will show some correspondences 
of another order. Of the numerous illustrations from litera- 
ture I could choose, I will select one from “Romeo and Juliet.” 
I will take Juliet’s call for Romeo in III Act, 2d Sc. Juliet 
cries: 


“Come, gentle Night; come, loving black-browed Night! 
Give me my Romeo, And when he shall die, 

Take him, and cut him out in little stars, 

And he will make the face of heav’n so fine, 

That all the world shall be in love with Night, 

And pay no worship to the garish Sun.” 


How thoroughly Juliet was in her sensations is expressed 
by the image of Night. The image of night here does not 
stand merely for sensuous delight and her recollections of 
nightly meetings with Romeo. Nay, night is her emblem of 
the immeasurable in Romeo’s love and the infinite beauty and 
manliness of his character. And her language is not extrava- 
gant. All through the ages the night has been a symbol of 
the limitless, a symbol of the womb of time and the abyss out 
of which all greatness is born. She says “gentle night” be- 
cause her thoughts and feelings are gentle, full of a love in 
which she wishes to envelop Romeo. And it is psychologic- 
ally correct that she in the same moment asks Night to bring 
her Romeo to her—can think of his being no more and can 
give him over to Night to keep. It is correct, I say, because 
Night to her is gentle as her own arms, soft as her longings 
and profound as her love. 

In the words just quoted Juliet expresses intellectually 
her value of Romeo; her imagination gives him immortality 
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and her profound love renounces its own claims and conse- 
crates him, “that all the world shall be in love” with him. 
The psychology of the exclamation represents her transla- 
tion of emotion into language, into an image, and that image 
builds up her eternal life. An ordinary soul would have 
grown nervous and wearied by the tardiness of Romeo’s com- 
ing; would impatiently have scanned the horizon, and might 
have doubted him. ‘That, too, would have been re-action, 
but of another kind than that of Juliet. It would have been 
mere natural impatience. Not only would it have added noth- 
ing to the spiritual life, but would have hurt it. 

In another form you may see what a re-action. should be. 
I will quote Byron’s “Childe Harold” (3 Canto LXXII). 
Harold is not speaking of reading but of living, and sings 


“T live not in myself, but I becorge 
Portion of that around me; and to me 
High mountains are a feeling,—”’ 


Here are two thoughts of power. Harold lives not in 
separateness, hence he is safe; and, being part of that around 
him, his criterion arises spontaneously. This is the first 
thought. The second is still more to my point. He declares 
that high mountains are a feling to him. ‘This is an essential 
remark. ‘The correspondence between high mountains and 
feeling is exact. That which mountains are cosmically, feel- 
ings are psychologically. Both are results of intense emotion. 

We must make similar translations if our impressions are 
to be building material for the Inner Life. Such translations 
of perceptions into conceptions are the only healthy mental 
food which is and which can be absorbed and assimilated. 
All the rest, if assimilated, comes into our mental system as 
useless or even as poisonous matter. You see then the impor- 
tance of these translations. Not only are they food, but they 
develop a faculty distinctly humanistic and helpful for the 
Inner Life. 

Translations of sense into thought make us free of our- 
selves, and give us a superiority over all that which we call 
our lower self. They make possible the development of the 
Divine in us. In short, they make Inner Life; and no learn- 
ing, perceptions, sciences, equal them and their power. 
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But, it will be asked, what in us is it that shall examine 
the impressions critically? and what is the critical standard? 
Let me answer the last question first. What is understood by 
tests of truth? 

In the first place, truth, to the contrary of common judg- 
ment, is not fixed nor can it be fixed, because principles of 
authority change; standards of opinion differ from age to age 
and with all the possible and varying viewpoints; the rules of 
logic are not the same as the laws of evidence propounded by 
jurisprudence, nor do these answer to the various canons of 
investigation adopted in the various sciences or mental disci- 
plines. Intuitions declare some truths to be absolute, but 
experience often disproves them. An apriori truth is very 
often not an aposteriori truth. For these reasons truth is 
nothing fixed, nothing stable, but a fluctuating quantity. 

Mystics and Inner Life people have learned the insuff- 
ciency of intellect as a determinator of the absolute. They 
do not rest with logical or evidential statements. They know 
too well that our intellect is too ready to become a dupe of its 
own categories. The world of the intellect is therefore to 
them not the real world, nor are the definitions and declara- 
tions of the intellect the real or final definitions and declara- 
tions of the spirit. ‘That which I am going to say may very 
easily be misconstrued. 

We are in the habit, when we speak about the spiritual 
life, to define the outer life as unstable, fluctuating and incon- 
stant, hence unreal and of no eternal value. And this is correct 
enough. ‘The misunderstanding I want to guard against is, 
that when I use language somewhat similar for the Inner 
Life, you may classify it with the frail and transient and un- 
safe outer life. If you do that, you and [I shall miss our point. 
I use such language simply because no other is available. 
Truth from the standpoint of the Inner Life must be defined 
as fluctuating and inconstant even at the risk of confounding 
it with transitoriness and the worthless. 

Note this. Mystics or Inner Life people disregard in- 
tellect as a faculty. To them intelligence is far more than 
intellect. It is the consciousness of the whole personality; 
it is the understanding mind as a sum total of all so-called 
faculties, and it is this understanding mind raised to spiritual 
potentiality. Mystics and Inner Life people look upon our 
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intelligent life as a process, not as a permanent thing that can 
be scientifically determined. ‘To them we are beings in the 
process of formation, hence our intelligence is not a faculty 
or the same as so-called intellect, but rather a vital, immanent, 
dynamic process. Hence, we should abstain from fixing “tests 
of truth” too definitely. We should always express ourselves 
in fluid or living terms; and, when we study or read or receive 
impressions we should not consider the object studied or the 
book read or the impression received, as too definite and 
sharply marked or singled out in a form of finality. We 
should meet these objects as running, progressive movements, 
as something definite, fluctuating. If they appear to be fixed 
and definite, then we must learn to see that we ourselves have 
given them the definite form they have and that they have no 
other. 

The mystics and Inner Life people teach us that unless 
we learn to translate all apparent and fixed forms back into 
the life which are theirs and from which we have separated 
them, we shall not be able to enter the Path. 

The criterion of truth to the mystics and Inner Life 
people is therefore no formula which can be defined in a few 
words. An act of will to a mystic is never constant. In one 
moment it may be a decision utterly at variance with that 
which might have been expected, or a consent unexplainable 
in rational terms, or a choice so peculiar that friends cannot 
conceive of the motive back of it. In spite of all such incon- 
sistency and even contradiction, the mystic may be in com- 
plete and perfect union with self and his ideals. The mystic 
life is a rising, progressing, subjective process and is not bound 
even by its own manifestations. No matter how contradictory 
the manifestations may be, if they do not contradict the mys- 
tic’s own ego and personal endeavor, they are neither sins nor 
trespasses. The “test of truth” to a mystic lies in that which is 
called his own will and in no objective law. The “test of 
truth” for ordinary people, does not lie in the will, because 
ordinary people are not free and self-centered. They are 
slaves to law. Inner Life people, on the contrary, are living 
channels of themselves. They are streams rather than solids. 
Being streams, their points of view and their actions differ 
from all others who are on stationary ground. 

Inner Life people are living fires (Heraclitus) or as 
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Dionysios, the Areopagite, calls them Seraphin, full of the 
Deity. hey may also be glorious beings of light, shining in 
nature and full of wisdom. ‘They are new every day, yet the 
same forever and ever, like great rivers. And as little as you 
can step twice into the same river, so little is the mystic the 
same from one moment to another. Rude souls do not per- 
ceive it. But the heavens turn with no more truth than does 
the mystic mind. 

It is necessary to understand these definitions of the Inner 
Life and to recognize that Inner Life people are radically 
different from other people. If that is not fully understood 
then that which I shall say hereafter cannot be understood 
at all. 

This idea of Inner Life people being living channels of 
themselves, streams, living fires, may be illustrated by Dantes’ 
description of light in the 30th Canto of the Paradiso, where 
he said reality is an ever-moving river of white light. All 
this is, of course bewildering to the common mind. To hear 
such negations of all that which seems so solid and safe, robs 
the common mind of its supposed foundations of surety. 
Nevertheless, for those who will enter upon the Path it is 
necessary to come away from all fixity. Foundations must 
be destroyed. They must enter upon the stream of life. Such 
is the Path: fluent and subjective. Nobody can enter the 
Path except through dire probations. The “sweet-tongued 
voices of illusion” must be silenced. “The fires of lust” must 
be quenched. ‘The heart must be baptized in its own blood. 
First then—first then can a soul travel the Path, because then 
ithas become the Path itself or become the living channel of 
itself—a stream. ‘The Path is a stream, not a high-road paved 
with rocks and cement. 

Those who thus have become the living channels of 
themselves can seriously consider “the tests of truth.” They 
may either proceed by way of their own inner intensity (or 
heart life as we often call it) or they may place everything in 
the light of their understanding. Let us see. If they are of 
the order of Seraphin or flaming fires, or to use a more mod- 
ern name, if they are “Romanticists” then they will say: 

(1) The test of truth is in our own hearts, or intensity; 
it is not something far away. If we have hearts—yes, if we 
have hearts—let us go down to those quiet places and look 
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out upon the universe! The universe is reflected on the mir- 
rors of the heart! And it gains whatever reality it has for us 
by the reason we put into it. Without our reason added, there 
is no universe—whatever else the not-me may be. If we have 
no hearts we have no mirrors, and there is no ocean out of 
which Anadyomena may rise. And consequently no souk 
varmth pervades our life. Aphrodite Anadyomena means 
humar. warmth and passional affection. A passion that gives 
more life; it is no consuming fire. Without Aphrodite Ana- 
dyomena, no spiritual criticism, no eternal love. ‘Those who 
talik without it become merely tinkling symbols and those who 
listen are driven crazy by the disharmony. 

That which the Greeks personified as Aphrodite Anadyo- 
mena is in you and me—if we have had the experience—such 
an energetic concentration upon ourselves that our life rises 
above contradictions, and bonds and feels its native freedom 
so powerfully that it is no more of the world. In such pas- 
sional states, we value a force only where it has redeeming 
power; that it can lift into the boundless. Our “test of truth” 
applied to it lies in this: Show me if you can lift a soul out 
of misery and set it in a higher place! If the force has that 
power then it is of the eternal order. Otherwise it is not. 
If they are of the Cherubic order or “glorious beings of light,” 
shining in nature, and full of wisdom, or embodiments of 
Form and System and Science, then they declare that 

(2) The test of truth is “the light of understanding.” [ 
need not say that mere reasoning is not understanding, and 
that it does not contain the light which shows the eternal and 
universal ways. Nay, “the light of understanding” has no 
earthform. It is an influx; it is an illumination that over- 
spreads the whole personality, from its roots in the eternal to 
its circumference in the limited world in which it exists. The 
difficulty most people will experience when they are told that 
“the light of understanding” has no earthform is this, that 
they cannot get a hold of it by their senses. While it has no 
earth-form, it nevertheless takes form in us. That is, we give 
it form. Such forms are presentable before the mind. 

For instance, to that great mystic, Echardt, the problem 
lies betwen the concepts “God” and “Soul,” and his mysticism 
takes that form. The world means nothing to him. He pours 
out the light of understanding as it is in him by talking about 








eo we weer ™ 


n 


rs 
it 











CRITICISM AND THE INNER LIFE 339 
God and the soul, and he talks about nothing else. If we 
allow Echardt’s energy thus manifested to flow into us, we 
may perceive at least one form—Ecnardt’s form—of “the light 
of understanding.” And it shapes itself by talking about God 
and the soul, and about nothing else. To Echardt, there is 
but one thought in the world: the thought of God and the souit 

To Plotinus the problem is the relationship of God and 
the world, hence his mysticism takes that form. ‘The indi- 
vidual soul means very little to him in comparison with the 
World-Soul. Plotinus’ mysticism is thus cosmic and natural- 
istic and if we dwell with him in his World-Soul ideas we may 
find the “light of understanding” reflected in us. That is to 
say, to Plotinus there is only one thought worth having: the 
thought of the World Soul! 

These two illustrations ought to show how “the light of 
understanding” takes form, and, that as it manifested itself 
in Echardt and Plotinus it may likewise manifest itself in us 
and become our “test of truth.” Now then, those who have 
become “channels of themselves” find “the test of truth” either 
in their intensity or “heart life” or in “the light of understand- 
ing.” 

All this is no doubt bewildering to those who learn of it 
for the first time. For a truth, it sounds most irrational, to 
lose one’s life in order to find it; and, to a sensual mind there 
is nothing attractive in being baptized in one’s own life 
blood. ‘Che common mind fears suffering and does not will- 
ingly enter the Path at such a price. Just because we do not 
willingly enter upon the Path and because we shrink from 
that which looks like destruction, life carries us in upon the 
Path and the drift of evolution purposes to rob us of all our 
false supports. Startling perhaps, but true! 

I will show this, and, while my illustrations are direct 
descriptions of that which takes place, you should also learn 
from my illustrations how life, step by step, will awaken the 
critical faculty in us, if we were but a little more introspective 
and self-observant. If we could only learn to see what the 
Sufi suppliant did not see, that the Eternal Presence was 
always with him, we could escape much suffering. Again, if 
we could only have guides to show us our blindness, as the 
guardian angel showed it to the Sufi suppliant, we should 
reach the eternal peace much sooner than most reach it. 
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On these two last points I want to appeal to all who know 
the mysteries, I speak of, to act more and more as angel 
awakeners, as guides to others. When you meet those travel- 
ers who cry because they always run against an Eternal No; 
who always run against closed doors; who always feel home- 
less and forsaken—take them by the hand and try to make 
them understand that the No that blocks their road is a bless- 
ing in disguise and prevents them from falling down preci- 
pices. Try to make them see that they themselves are closed 
doors or have slammed them in their own faces. Help those 
to whom this earth seems only a desert and no home, and who 
have no place where they can rest and feel what human love 
may be—help them to see that there are open arms reaching 
out everywhere calling them to the divine embrace. By doing 
even a little of this angel guidance you push the whole of 
humanity forward to our final goal. 

But to return. I will try to show that life carries us, in 
spite of ourselves, in upon the Path and that the drift of evolu- 
tion purposes to rob us of all our false supports. I have 
mentioned the homeless, the solitary, those who are so situated 
by what they call fate or circumstance. I look upon that 
condition as very helpful to the attainment of Nirvana, could 
these people only see it. To be so situated that nobody cares, 
and not to be attached to others, is freedom of the highest 
order. It is to have the universe for companion and the 
infinite for viewpoint. Far from being suffering, the solitude 
of homelessness is relief from suffering. Here are four illus- 
trations. 

(1) We talk about practicing Karma Yoga or the yoga 
of work, which teaches that by incessant and faithful work 
we may liberate ourselves from all kinds of bondage; attain 
supreme wisdom and finally lapse into the Deity. All that is 
well and the teaching is sound. But | know of a teaching still 
better. Itis this: Life isa Karma Yoga; life is the sacrificer, 
the sacrifice and the sacrificial lamb. And when life takes 
hold of us, we are often forced into foretastes of Nirvana by 
being made homeless and solitary. Could we only see and 
realize the blessing, that silence and solitude resemble Nir- 
vana both by the liberty they give and by their positive con- 
tent. But ah, most are blind, like the Sufi suppliant. Be the 
angle guide and show how life, working as Karma Yoga, tries 
to liberate! 
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(2) I have also spoken of those who run against closed 
doors and who, in most cases, are themselves closed doors. I 
also look upon. that condition as one helpful in spiritual life. 
If you are one of those who are of that experience—not merely 
have had that experience, but who experience that condition 
quite regularly—lI ask you to inquire of yourself what kind of 
doors they are which you want to open themselves for you. 
] dare say you shall find that the doors open outward and not 
inward; that they, if opened, would lead into wildernesses 
and confusion, the very opposite direction into which life is 
tending to lead you. If they were opened you would be lost 
in the formless, in selfishness, and not led into wisdom, to the 
beholding of infinite beauty. They would open outward and 
not giye you introspection. And I assert that life in its pro- 
gressive evolution is endeavoring to force you into introspec- 
tion and to the study of fundamentals. These do not lie out- 
side the door, they lie inside. It is, therefore, a blessing that 
the doors will not open. Being closed, they invite you to turn 
around and see what they exclude. Now look and see if I am 
not right! Life is not only Karma Yoga, but also Gnani Yoga, 
the yoga of wisdom. You may go to a guru and study that 
yoga, but he can only show you its forms and teach you its 
categories. Life is a better guru. Life is itself wisdom and 
all of its moves proclaim it could and would we only see it. 
Will you not go as a missionary to your own soul and to the 
soul of your fellow companion who stands knocking before 
the doors that shall not be opened? Turn away and be taught 
introspection! 

(3) There are those who feel themselves forsaken and 
who think there is no love for them anywhere. We have all 
met these unhappy ones, and it would seem that somehow or 
other they were estranged or forgotten. Where they come, 
they are disliked and the dog set against them. But when 
closely looked at, we shall find that they do not regard others 
with love or affections; that they are bitter; and, eating their 
own bitterness they forsake society and others who might be 
their helps. It will sound strange to you that I declare that 
Life as Bhakti Yoga, the Yoga of love, is doing this. Yet it is 
so. Life is always inviting and smiling to us and calling the 
weary and the heavily laden. The Kingdom of Heaven comes 
if we are but poor in spirit and not proud; and, the meek shall 








342 THE WORD 
inherit the earth when God is All in All. In perfect justice, 
Bhakti Yoga, or Life as Bhakti, gives mercy to the merciful, 
peace to the peaceful and comfort to those who mourn. If 
those who feel forsaken would themselves not forsake all the 
manifold invitations that Life offers, they would soon be set 
upon the inner ways, for that is what Bhakti does. Will you 
not tell those who need guidance not to forsake—then they 
shall not be forsaken. Life is calling them to an embrace— 
only calling, not forcing. Love does not force; it only invites. 

(4) There is still another Yoga, the Raja Yoga, the royal 
yoga. All yogas are royal roads, but this is a royal yoga in 
a special sense, because it emphasizes the essential royalty of 
the soul and declares that each soul is potentially divine. 
What this school teaches, Life has always taught. Life has 
always been a teacher of the soul’s royalty. These yogas are 
such translations as I have mentioned. ‘They are transcrip- 
tions into earth-forms of Life’s method with man. They are 
excellent illustrations to show how great facts of life may be 
thrown into art forms. The presence which the praying soul 
in the Sufi poem did not discover is no nearer than the environ- 
ment that enspheres everyone of us. We are, as a rule, un- 
conscious of it, yet even the physical spheres that enfold us are 
constantly lifting us. ‘The perpetual action and reaction, 
inflow and outflow, which takes place in our bodies takes place 
in order that we may grow to the full stature of manhood and 
the royal dignity of a being that longs to embrace that mys- 
terious light which shines above him. ‘This is the work of 
Life acting as Raja Yoga. 

Even nearer to us than the physical spheres, are the 
abounding riches of the higher life which may come to us in 
culture and civilization and true religion. These are divine 
forces that work man-ward. They wish to clothe us in gar- 
ments of self-respect, self-realization and god-realization. 
Do we look upon them in that way? Is it not necessary that 
our guardian angels shall open our eyes to see the hidden 
beauties? I fear but few use culture, civilization and reli- 
gion that way. 

I have spoken of life as being Karma, Gnana, Bhakti and 
Raja Yoga. In other words, I have spoken of life as the great 
reality, the critic of our condition, and our ever present 
teacher and guide. I will now speak still more closely of 
life, as our criterion of truth and as our critical faculty. 
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I do not now mean life as merely a biological phenomenon. 
Nor have I thus far spoken of life in that sense. Life is a 
mystery, a transcendental force, if | may use such language, 
in order to convey its vastness and incomprehensible power. 
I am speaking of that universal!y moving power, which en- 
folds man as well as all the physical spheres and which is 
both father and mother to us, and which is the temple-foun- 
tain at which all souls tarry for refreshings. 

By life now I understand, as before, not only the eternal, 
divine and uplifting light, which we worship, but also that 
satanic, destructive darkness which we all fear and wish to 
escape. And I understand by life not only that smiling purity 
of the sky which causes dreams about God’s goodnes, but also 
that terrible spirit of storms which at times in diabolic rage 
throws us down and tries to annihilate us ‘with merciless 
cruelty. Life flows to us not only from the majestic silence of 
the hills and the all-nourishing water of the deep, but it also 
comes to us disguised as death, and lifts us out of ourselves, 
and sets us into a larger or another place according to our 
karma. In such terms and phrases I would convey something 
of the mystery called life. Though we all live by it, none of 
us have fathomed its mystery, but a few of us have—to sav the 
most that can be said—seen the veil that hides life and thereby 
been enabled to guess a little at what may be behind the veil. 
Some souls have even beheld their own features in the passing 
mirror. ‘These fortunate ones have realized that life is a 
world of an order after its own kind, yet is partaken in by all 
who want to, under the fourfold form of the yogas already 
mentioned: the Karma, Gnana, Bhakti and Raja Yoga. 

Life, as our criterion, manifests itself to us individually 
as one of these four, and it behooves us to find which of them 
Ils Ours in particular. Having found the one, we have our 
standpoint of criticism. It is that which is so necessary; not 
only always, for all times, but especially in our day when so 
many schools offer what they call wisdom; and, when the air 
is laden with the great variety of teachings. 

On this point arises the question of guidance. Undques- 
tionably this age needs guidance. Everywhere they talk 
science. All call for facts. Men rush out into Nature’s realm 
with a thousand and one questions and come back by the same 
door. It is all right about this question “What?” We need 
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information. But we need still more, answers to the question 
“Howe” The “What?” gives us Nature. The “How” gives 
us Ourselves; it gives us character; it is of value, not of fact. 
We cannot live by facts alone. We need the values or bread. 
Facts are the outer elements. Values are the Inner Life. The 
sublime reality comes by way of the Inner Life; it does not lie 
about like pebbles on the shore, nor does it boil in the chemist’s 
test-tube. ‘There is more value in a sunset, than in a mine full 
of gold. The gratitude of a hungry dog you fed reaches 
deeper in life values than the hoary ages of Khufu’s pyra- 
mids. 

It is this “Hower” we ought to set about asking each 
other, when we talk about our struggles and strivings. If your 
friend has set his heart upon gaining a certain object, ask him: 
How is that object going to help you in self-realization? If 
your friend has met with luck or misfortune ask: How are 
you going to interpret your fate? Everywhere and always, 
turn your friends’ and your own actions around from the 
quantitative to the qualitative aspect. Thus arises guidance 
and that is the way life guides. Life is never for quantity, but 
always for quality. If you will only observe what takes place 
around you, you shall readily discover that in all your actions 
there is put to you the question “How?’’—could you only 
overcome the blindness of that praying Sufi soul, already re- 
ferred to. 

I assert that life always stands before us with such ques- 
tions: “Howe” “Whye” “How” will you do it? “Why” 
will you do it? 

The awakening to the realization of this I call the awak- 
ening of our critical faculties, now slumbering in most people. 
And it is the guidance to such awakening that our people need 
today, in this age. Progress on the Path depends upon it. No 
true wisdom without it. It is well to study. It is useful to 
gather information, but it is better to learn to unveil all that 
has been written, all the art, all the poetry and music that 
comes to us. The emphasis in the beginning of the mystic life 
is upon unveiling, that we may see the truly human, see our: 
selves. Because, in the mystic life, we are concerned with 
ourselves and not with a supposed objective. The true ob- 
jective is only found when the veils fall—veils drawn by our 
own illusions. 
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Let us organize schools or studies for such purposes. 
They lead to esoteric knowledge. “Look within. Within is 
the fountain of good and it will ever bubble up, if thou wilt 
ever dig.” The outer world is the scrawl of many forces, gods 
and devils. We wish to feel the pulse of it all and we wish to 
realize that we move among mummies and dead thoughts; 
and, that we only, we ourselves only, are alive in this moment. 
In the next moment we, too, from the outer world’s standpoint, 
are also mummies; and our descendants study our acting. But 
this moment in which we live is of eternity, if we grasp it. If 
we do not grasp it, I cannot conceive what becomes of us. 
Whatever the future may give us, this is certain: that the 
present moment has been lost and thereby also its human 
value. 

Such schools or conferences should translate sense im- 
pressions into thought and vise versa, retranslate thought into 
feeling. [he double movement will create a perfect hu- 
manity. They would open the critical faculty and they would 
be the guides now needed in this age—mechanical and de- 
humanized. Cannot something be done to create an 
awakening?’ 

I have come to the end of my subject. I urge the neces- 
sity of being critical and to learn to translate our impressions 
into definite forms of consciousness. I have shown how it can 
be done and how life is forcing us to do it, if we but listen and 
open our eyes. I have laid the criterion in the Inner Life and 
shown how life brings it out to clearness. I have asked you 
to be a guide to others less fortunate than yourself. Finally, 
I ask you all to engage systematically in studying the meaning 
of life and its actions. All this is necessary for the inner 
Life culture. 








INVERSE OR INNER VISION 


By ALEXANDER WILDER, M. D. 


ring of inverse as well as direct vision. Draper says: 

“Inverse vision depends primarily on the condition 

that former impressions which are enclosed in the 
optic thalami or registering ganglia at the base of the brain, 
assume such a degree of relative intensity that they can arrest 
the attention of the mind. The moment that an equality 1s 
established between the intensity of these vestiges and sensa- 
tions contemporaneously received from the outer world, or 
that the latter are wholly extinguished, or in sleep, inverse 
vision occurs, presenting itself as the conditions may vary, 
under different forms, apparitions, visions, dreams.”’ 

Dr. Hilbert is more concise and definite, telling the mat- 
ter still more plainly: “There are grounds for suspicion,” 
says he, “that when ideas of vision are vivified to the height 
of sensation, a corresponding affection of the optic nerve ac- 
companies the illusion.” In other words, when the idea of a 
person or object is very vivid in the mind, it is possible and 
often actually occurs, that we see the very individual or thing 
that we are thinking about. Everyone of us has had such ex- 
periences. 

Sir David Brewster explains the matter further. “In 
examining these mental impressions,” says he, “I have found 
that they follow the motion of the eyeball exactly like the 
spectral impressions of luminous objects, and that they re- 
semble them in their apparent immobility when the eye is dis- 
placed by an external force. If this result,” he continued, 
“which I state with much diffidence, from having only my own 
experience in its favor, shall be found generally true by others, 
it will follow, that the objects of mental contemplation may be 
seen as distinctly as external objects, and will occupy the same 
local position in the axis of vision, as if they had been formed 
by the agency of light.” 

' This is not so very fanciful. This much is certain, that 
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the figure, whether considered as real or phantastic, has im- 
pressed itself on the sensorium; and no matter how this was 
done it is there ready to be reproduced. If a dream can do it, 
thought can; and when thought has done it, the act, the objec- 
tive form, can be recognized by the bodily sense. Do not 
marvel; this is true of hearing as well as of seeing. 

Children of a vivid imagination are fond of playing at 
this form of vision. ‘They close the eyes firmly, pressing the 
eyelids somewhat closely against them, and presently behold 
the most lively and diversified spectacles. Whatever has im- 
pressed them deeply is most likely to be produced as an actual 
view. It does not require to have been seen; it is enough that 
it has been thought out, and the idea given form by the mind. 
These views are more or less fantastic, moving like curtains 
or the pictures in a panorama, but they are none the less real. 
I have played at this sport myself, and can say that it far sur- 
passes dreaming. ‘The varied experiences of later life have 
either weakened this faculty or led more or less to its disuse; 
indeed, I presume that such is the case with most of us. The 
more extensive the range of one’s ideas, the greater diversity 
can be obtained in these apparitions. 

We see what we believe to exist, more readily than what 
is regarded as purely a phantasy. Martin Luther saw the 
Devil, in about the same shape that he in those days was gen- 
erally supposed to have. Our New England forefathers, in 
the seventeenth century occasionally had a peep at a Black 
Man. with a book taking the names of those who were willing 
to make war on the Christian religion. We do not see him 
in that shape now-a-days. We have-changed all that. Our 
satan is both male and female. As a masculine demon he is 
poverty and destitution embodied; as a female, he is Mrs. 
Grundy. 

The case of Nikolai, the Prussian bookseller, has done 
duty for all the disbelievers of the present century, till indeed 
it is about threadbare. In the year 1790 he had omitted his 
customary bleeding and suffering from various melancholy 
occurrences. The next February after a violent dispute with 
a person, he saw an apparition. The physician ascribed it to 
violent mental excitement. It appeared again and again; 
others finally coming with it. Presently the figures were those 
of individuals whom he knew, but who generally lived at a 
distance, and some were dead. They did not come at will, 
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however, but appeared when he least thought of them. 
Nikolai could distinguish them from persons actually present. 
After four weeks they began to speak sometimes to him and 
sometimes to each other. They would utter abrupt phrases, 
or cumulated discourses. On the 20th of April 1791 the 
physician applied leeches to him at 11 a.m. ‘The room was 
crowded with the figures; but at half past four they began to 
fade out, and at seven were perfectly white. An hour later 
the room was entirely cleared. 

Draper pronounces that “in such a case there can be no 
doubt that the disease affected the corpora quadrigemina and 
the optic thalamus as well as the retina.” Let it not be under- 
stood from this that the disease created the spectres. 

However, we will take our lessons from an old mystic of 
300 years ago, who stands properly at the head of all vision- 
aries. We have read Draper and Hilbert, looked at the 
visions of the Prussian bookseller, and taken the word of the 
great Swede. Now for the father of all these abnormal 
creatures—Mr. William Shakespeare of Stratford in 
England. 

In his drama, “The Tempest,” he puts us all down as 
being not much else than “thin air.” 


“These own actors, 
As I foretold you, were all spirits, and 
Are melted into air, into thin air; 
And like the baseless fabric of this vision, 
The cloud-capped towers, the gorgeous palaces, 
The solemn temples, the great globe itself, 
Yea, all which it inherit, shall dissolve; 
And like this insubstantial pageant faded, 
Leave not a rack behind. We are such stuff 
As dreams are made of, and our little life 
Is rounded with a sleep.” 


By this logic, sleeping and dreaming are about as real 
as we ourselves are. Wm. Shakespeare had learned from 
Aristotle that mind and the thing thought are one. We are 
made of dream-stuff and of course are at one with our dreams 
and visions. 

Accordingly, when Richard III sleeps the night before 
the battle of Bosworth, in 1688, the ghosts are made to rise 
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up, of Prince Edward of Lancaster, Henry VI, George of 
Clarence, Rivers, Gray, Vaughan, Hastings, Edward V and 
his brother, Queen Anne and Buckingham. They all dwell 
in the conscious mind of Richard who had compassed their 
deaths; and he sees and hears their execration. The king 


awaking cries: 
“T did but dream. 


© coward conscience, how dost thou afflict me. 
The lights burn. blue.” 


Henry, too, awakes, with the same vision: 


“The sweetest sleep and fairest-boding dreams 
Not even entered in a drowsy head 
Have I since your departure had, my lords, 


Methought their souls, whose bodies Richard murder’d 
Came to my tent.” 


Again, Marcus Brutus is sitting in his tent near Sardis, 


at night, when the Ghost of Julius Cesar enters. His boy- 
musician is asleep. 


“Ho! who comes there? 
I think it is the weakness of mine eyes 
That shapes this monstrous apparition, 
It comes upon me. Art thou anything? 
Art thou some god, some angel, or some devil 
That mak’st my blood cold, and my hair to stare?” 


The ghost announces himself in reply to the Karma, or 
his evil spirit. But neither the boy nor the men at the en- 
trance saw him come or go. Brutus alone witnessed it. 

The appearance of Banquo’s ghost is equally pertinent. 
The guilty Macbeth has bid the nobles of Scotland to a feast; 
when going to take his seat, he sees Banquo in his seat. 
Lenox points to it as a place resrved; but the king sees the 


unwelcome visitor and addresses him. ‘The queen cries to 
him: 


“This is the very painting of your fear: 
Why do you make such faces? If when all’s done, 
You look but on a stool.” 
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The king asserts that he saw him. 


‘The times have been 
That, when the brains were out, the man would die, 
And there an end; but now, they rise again 
And push us from our stools.” 


Addressing his guests he adds: 


“You can behold such sights, 
And keep the natural ruby of your cheeks 
When mine are blanched with fear.” 


Ross demands: 
“What sights, my lad?” 


He has seen nothing. Only the King beheld the terrible 
apparition, and not then till he had learned of the murder. 
Dr. Oliver Wendell Holmes has not hesitated to give us an 
hypothesis. “Perhaps,” says he, “we have co-tenants in this 
house we live in. No less than eight distinct personalities are 
said to have co-existed in a single female mentioned by an 
ancient physician of unimpeachable authority. In this light 
we may perhaps see the meaning of a sentence from a work 
which will be repeatedly referred to in this narrative, 
viz. ‘This body in which we journey across the isthmus 
between the two oceans is not a private carriage but an 
omnibus.’ ”’ 
I do not know how far Dr. Holmes would be followed. 
He has said enough to show what he is willing to suggest. 
Inside of every human being’s consciousness is each individual 
with whom he has been in any way concerned. In certain 
events and conditions, the idea of that individual will be im- 
pressed upon the mind and so carried into the physical sensi- 
bility as to become an apparition. Brutus sees the dead Cesar, 
Richard his murdered victims, and Macbeth the form of his 
assassinated cousin. No one else sees, because they have not 
had any part in the matter. Lady Macbeth could see the 
blood of Duncan on her hands, but it was all in her eyes. 
Nobody else could see it, because except in the interior con- 
sciousness and projected from it, the blood was not there. 
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“Perhaps,” says the philosopher Immanuel Kant, “it 
will yet be proved that the human soul, even in this life, 1s, 
by indissoluble communion connected with all the immaterial 
natures of the spirit-world, acting upon these and receiving 
impressions from them.” 

Such natures by impressing the sensorium and conscious- 
ness could, of course, by this process of inverse vision, be 
represented as before the eyes. The person himself will be 
the witness, but, usually, no one else. Brutus and Macbeth 
saw their ghosts, but nobody else did, so, too, the prophet 
Daniel tells a similar story: 

“T, Daniel, alone saw the vision; for the men that were 
with me saw not the vision; but a great quaking fell upon 
them.” 

The ghost of Hamlet, however, came within the cogniz- 
ance of several. Horatio asserted it was but a phantasy, when 
Bernardo and Marcellus declared they saw it; but when he, 
too, had seen the vision he hastened to bring his young master 
thither. He, too, sees the ghost and speaks with it. At the 
end he swears the others to silence and remarks: 


“There are more things in heaven and earth, Horatio, 
Than are dreamt of in your philosophy.” 


This carries us, however, into another field and we leave 
it for the present. I have no disposition to doubt where 
millions of mankind believe. I demand, however, reason 
for believing. 

I have a brief word to say of these ghostly exhibitions. 
Very generally the spectral displays are of the same fashion 
as the seers are accustomed to. Even the ghost of old Hamlet 
appeared as he was in life. The Roman saw his spectres in 
the Roman dress; and so it usually is. Nobody seems ever to 
have seen the ghost of an American Indian till after the dis- 
covery of the western continent. Now, we have an abundance 
of them; and in some regions they monopolize the market. 
I sometimes imagine it is because they are not obliged to use 
the white man’s grammar. [Illiterate seers hear the language 
of the unlettered and untaught; scholars hear the learned. But 
they use the dialect of the seer. Swedenborg’s interlocutors 
all Swedenborgise, says Emerson ‘“Kng George II, and Isaac 
Newton, all speak alike.” There is a law of existence, I 
apprehend, which occasions this. 











THE FINE MAGNETIC BODY* 
By JAMES L. MACBETH BAIN 


HERE is a fine magnetic body working in and mani- 
festing through our nerve system. It is the outer 
body or garmenting of our Psyche, and is the ground- 
work, the substantial and rudimentary basis, the 

very principium of our corporeal or outermost form. It is of 
a highly attenuated physical substance, and it must be nour- 
ished from its own degree, that is, from the elements of our 
earth. 

It may be named according to its several degrees of at- 
tenuity, the odic, astral or etheric body. But such names are 
often hard to understand, and confusion will arise as a conse- 
quence. So, to avoid such confusion, we shall confine our- 
selves to this one name. 

It manifests itself as vital heat in our body of flesh. 
Every healthy human body generates this vital force. But 
the blood may become either so impure or so thin and poor 
through the enfeebled action of our animal soul that the body 
can no longer generate this necessary vital force. It becomes 
colder, and, sooner or later, if this condition persists, death of 
the body must follow. 

The quality of the strength or good of this fine body is 
according to our blood, for it is the very quintessence, the 
bouquet, aroma, aura or emanation of the blood. ‘Thus a 
sweet Or generous or pure blood will generate and give off a 
corresponding vital fluid, and this can be used to heat, or 
comfort, or nourish, or strengthen. 

In like manner, a sour, poor, or unclean blood will gen- 
erate a magnetism that irritaves, enfeebles, or defiles any 
sensitive soul or feeble body that comes into contact with it. 
To sit by either of these, even though distanced by a yard, 
would soon indicate to the sensitive body the quality to which 
such belongs. To the man or woman who is of the finer qual- 
ity people will be attracted as to a good thing, but from those 
who are of the lower quality people will keep away, or 
gradually withdraw as from the undesirable. 

Our body of nerve and flesh depends so much on mag- 
netic conditions for its well-being that, from the physical 





This should be read in connection with “A Needed Word of Light,” in “Song 
of the Cross,” p. 35. 
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standpoint, nothing is of greater importance for our present 
health than to find our true, human, magnetic habitat, that is, 
the state in which the animal magnetic conditions are such as 
nourish our flesh and nerve. 

I have so often observed in others, and experienced in my 
own body the value of a simple, pure, animal magnetic sur- 
rounding, that I cannot over-estimate its value for the pro- 
longation of the life of the body. Indeed, it is not too much 
to say that many die for the want of what is as abundant as 
the air, and as free to them if they only knew where to find it; 
for example, in assemblies of healthy human bodies, or in the 
wholesome presence of our domestic animals, such as horses 
and cattle, dogs or cats. Smile not sarcastically, dear reader, 
at what I say so plainly. ‘These are serious truths of life, and 
it is well to know them. 

] have known many dear souls who drag out an existence 
of great weariness, whose time here is indeed a prolonged 
dying, simply because they are not surrounded by what they 
need for the nourishing of their magnetic bodies. In such 
conditions the body soon shows sure signs of premature decay, 
and the very smell of its slow dying may be perceived by the 
sensitive. Yea, even the smell of the charnel-house, and that 
while these people are only yet in the years of life’s prime. 
For their thought is dying, and it is all in the sadness of decay 
and contrary to the order of God in holy nature. 

The denial, whether voluntary or involuntary, of the 
simple and pure good of human wedlock and its living fruit, 
is, | believe, one of the surest, subtlest, and most potent fac- 
tors in this sad work of premature decay, so common now 
among the more highly evolved of our race. For, to the 
ordinary human soul, loneliness means a slow decaying, and 
isolation means a sure dying. But this is only one of the many 
death-yielding fruits of our present social disorder, which 
shall pass with the disorder. For under truly communistic, 
that is, normally human conditions, such loneliness and dreary 
isolation. would not be possible. 

Inestimable as a physical value is the gift of true love. 
For when love is utter, sane, and self-giving, the lovers actu- 
ally give, and cannot but give, of their finest magnetic good 
to one another, and there is a mutual strengthening and en- 
riching in all their parts. I would even say that better is the 
state of our Psyche for the fulfilling of her nutritive function 
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in a disorderly love than in an utter loneliness, that is, the state 
into which she may degenate through decay, and in which she 
only loves, being allowed to love only, herself. Alas, also for 
that pour soul! 

Aye, true love is holy unto Life, unto God. And let those 
who are so gifted of God value it aright and honor it as such. 
I am constrained never to lose a chance of so speaking. For 
the main note of my spiritual doctrine might cause some fine 
souls of the more spiritual calibre to suppose that I lose sight 
of the earthly good in my vision of the heavenly blessedness. 
And I would avoid any such misunderstanding of my teach- 
ing by giving, as I have just done, to the earthly good her due 
place in the spiritual economy of our human cosmos, and so 
preserve the perfect balance of well-being, and the equipoise 
of a wholeness of judgment in the mind of my reader. 

Now this fine magnetic body of our Psyche can be over- 
strained or too heavily drawn on, and so made inefficient for 
the fulfilling of its vital function, which is the mediating or 
conveying of the holy Thing of Life, even the pure Pneuma, 
into the physical degree of our own and our fellow’s exist- 
ence. ‘There are many ways in which this hurt ‘may be 
brought about. Thus, for example, it can be so drained of its 
power by the vicious dissipation of our virile force that it 
cannot be renewed in this body. It has been destroyed by self- 
indulgence, and dissolution of the present state must follow. 
Or it can be hurt through overwork. It can be so overdrawn 
upon and so depleted of its virtue through too much of even 
the most beautiful exercises of the will of healing that it may 
be reduced to so low a state of vitality that restoration to the 
normal degree of human activity is no longer possible, and in 
due time the death of this body ensues. Or it can be poisoned 
to death by the poison-laden thoughts and sentiments of one’s 
own self, or of another soul. 

Yes, there are many ways of violating the holy law of 
Life. And if we break the holy law, even in doing good, we 
must pay the penalty. But the sure comfort ever remains 
sure, that to those who have broken the law in the doing of 
the unselfish service there is, even in the bearing of the pen- 
alty, a real and mighty consolation, not to mention the ulti- 
mate good, which is the necessary outcome of all the penal 
suffering in our cosmos, even an inalienable strength thus 
called forth for, and added to, the enduring Ego of our soul. 
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But it may also be renewed in the power of its life through 
the effective service: 

(1) Of the many healing and nourishing potencies in the 
elements of our sun and of our earth. 

(2) Of those fellow-men and women who, though in the 
flesh, are able to give out of their superabundance of the 
virtue of their vital fluid to the depleted body. 

(3) Of those discarnate spirits, fellow-men and women 
none the less, | trow, who also fulfil the blessed service of 
healing, nourishing, and restoring the worn-out vehicles of 
their fellow-workers in the flesh. 

Concerning the service under head 2, I shall do well to 
say here that when depleted, the healer would do well to go 
within touch of people of healthy bodies and simple minds. 
Even to mingle with a crowd of pleasure-seekers, provided 
there be no vitiation of the physical or mental atmosphere, is 
often a good. For these people are generally well supplied , 
with this vital energy, and, crude though it may be, when 
your aura contacts their aura, the genius of your health 
will take of, and use these crude elements, refining them in 
transmutation, and so preparing a vital food, fit for your fine 
nerve-body. 

Too great is the wonder of the processes under head 3 for 
me to venture in this brief word to discourse thereon. Truly, 
these processes are of a wondrous beauty. Thus, for example, 
it may be at one time as the slow growth of a whole new body; 
or again, as the gradual weaving of a robe, as it were, of the 
very finest gossamer threads, these threads being of the very 
web and woof, the very tissue of this new body of electric, 
psychic power. Patiently, silently, lovingly, do these sinless 
and deathless servants of the Holy One of Life work; 
nourishing the growth of, or weaving, ever weaving, it may 
be for years, this fine fabric of the soul-body, on which is 
being rebuilt at the same time the new body of the flesh. Ay, 
this is verily a truth. I can so declare it, for I have known the 
experience. But no more may I say of it now. Concerning 
this holy ministration, the spiritual food therein, and the 
process and the joy of the recipient-soul, I have spoken at 
length in the “Christ of the Holy Grail” (see p. 76). 

Now, as already indicated, our psyche, by means of the 
various bodies or manifestors of her activities, is the medium 
through whom Spirit or Pneuma gives of its life to the body 
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of our flesh. This mediatorial service is on all planes of our 
being, and is according to the quality of her present body, 
both temperamental and spiritual. She fulfils this function 
continually, ceasing not thus to serve the health of our flesh 
night and day. But it is in the silent deep of spiritual com- 
munion and during the quiet sleep of the nerve and flesh that 
this mediatorial service is most efficiently fulfilled, as it is 
written: He giveth it to his beloved during sleep. In quiet 
sleep or in deep, silent communion, our psyche goes, as in 
death, to her own place, and there she gets the very food she 
desires, and which is according to the need of her tempera- 
mental and physical body. 

The gross psyche goes to the degree of the gross in the 
psychic, astral, and magnetic realms, and there she gets a 
gross psychic food for her gross temperamental and astral 
body. And it is the only food fit for her body. The artistic 
soul goes to her own degree of beauty, and there she finds the 
food suited to her finest tastes and needs. ‘The spiritual soul 
rises to her own pure home-land. She enters the Heaven of 
the blessed Love, and there she is nourished of the food con- 
venient to her sinless desires, there she drinks the wine of 
life, even the strength of the Living God. 

In all these modes or degrees of this psychic mediatorial 
service the way of working is one. 

Psyche is the vessel, or cup, or body, fitted to receive the 
good thing needed. This is indeed a good thing, for being 
a suitable food, it is, even in the lowest or crudest degree, a 
good thing for the body of that degree. And she drinks it in 
by way oi “the silver thread,” the fine psychic mesh which 
connects her with the brain and the whole nerve body. Thus 
she conveys it to the whole nerval body, and through this fine 
nerve body to the finer or magnetic body. Its passing in cor- 
responds to the entrance of a magnetic current into a living 
body, and they who know the science of the one may well 
understand the science of the other. 

I am so convinced that our body of flesh is being thus 
actually comforted or healed, restored or recreated, energized 
and nourished during deep quiet of soul and normal sleep of 
the flesh, that I feel sure that, if tested by the most exhaustive 
experiments of strict physical science, it would be found to 
weigh more after a period of deep quiet of soul, or after a 
good night’s sleep, than when it lay down weary and 
exhausted. 
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HOW OLD ARE YOU? 


By FRANCIS MAYER. 


“On earth the souls pass through many bodies, but when they once ar- 
rive into a human body they do not descend any more into animals.’—Por- 
phyry. 


CCORDING to masonic rituals, this question is re- 
A peatedly asked during initiation, as it is progressing 
by degrees. The ready-made answers intend to indi- 
cate symbolically the spiritual progress of the candi- 
date, who is supposed to meditate on these answers and thus 
arrive at a conscious knowledge of the degree of ripeness of 
his own soul. Likewise the student, who aims seriously at the 
only real initiation, namely by self-development, will proceed 
wisely, when he during his studies often asks this question to 
himself, and prepares his answer with a cold, impartial intro- 
spection. Although serious self cross examination will at first 
probably destroy cherished illusions, it will be profitable by 
clearing and gradually widening the field of internal percep- 
tion. 

The first question to be met is short yet difficult: What 
is a human soul? ‘To prepare the answer, different theologi- 
cal, theosophical, philosophical and psychological systems 
have to be compared, penetrated and digested, and honest 
efforts must be made to apply the conclusions to practical 
knowledge of the organism of the student himself. Fiddle 
them on your own violin; analyze the working of your mind, 
of your vitality; try trance, ecstacy; watch good mediums; 
observe the working of the minds of other people; look into 
every corner where a manifestation of the soul may be ex- 
pected; study by analysis, by synthesis; always try to reach 
the bottom, and do not become discouraged if the results be 
at first negative. In the long run you will find arduous work 
Was not wasted. 

In the search for the “human soul” let us penetrate the 
word “human.” In esoteric parlance the word “man” does 
not mean people usually met in everyday life. No matter 
how intelligent, educated, versed in wordly wisdom he be, 
esoterically man is a less or more developed animal, which 
1S potentially human, and becomes a man not until he is re- 
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born. to Life, which means life divine, spiritual, eternal. This 
difference is as radical and as sharply drawn as the differ- 
ence in natural history between mineral and vegetable, be- 
tween vegetable and animal. With the Egyptians, the man to 
become human had to be “osirified.” Hebrew philosophy 
accepted as human only the “Israelite” (an expression not 
equivalent, as Paul informs us, with Jew). ‘The yogin has 
to become “twice-born.” ‘The Gnostics have their “pneu- 
matikoi.” John in his Evangel distinguishes between flesh- 
born and spiritually-born men, and yet further classifies those 
born of the blood, of the will of the flesh, of the will of man, 
and of God. Paul speaks about the descendants of the free 
and of the bond woman. Even our Christian religion teaches, 
that to become partakers of the divine nature, Christ has to be 
born in us, and by His sanctifying grace lift us out of and 
above our nature. There is no fundamental difference be- 
tween. these conceptions. So we may accept that the real 
human and jthe so called divine are essentially the same. 
From this point of view, our task is simplified. 

We have to reject from our inquiry everything which 
has no purpose other than to serve us in this earthly life. 
This means that we can quietly put aside all official systems 
of psychology, including their latest developments in the 
realms of subconscious life. Next we can leave the greatest 
part of modern psychical research and spiritism. Even ex- 
ternalisation of sensibility and motricity, likewise the exter- 
nalisation of the so called “double,” have no essential con- 
nection with the immortal soul. Neither have the so called 
spirits of the seance room. All these have to do only with the 
mortal, earth-born soul in man, which, though it survives 
the change called death, disperses later on another plane. We 
have to discard all these, but not until they have taught us 
how to discern between the real and the phenomenal. Until 
we acquire, in slow ascent from the known to the unknown 
and from the visible to the invisible, the ability to discern, 
we have to keep them. They are necessary. With the nega- 
tive results to which they lead, they help us to real knowledge. 
They help us to realize our conscious will, however strong, 
is not the creative will; our imagination, no matter how fer- 
tile, is not materializing imagination; our intellect, though it 
be sharp and trained, is unable to grasp spiritual truth; the 
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soul with which they deal is not the supreme power of motion; 
and our so called personal life is about nine-tenths not our 
life at all, but that Nature lives in and through us, working 
out its own purposes through us. 

Having reached this point, put aside all you have studied, 
and turn your concentrated mental force to the study of Oc- 
cultism. But bring to the study your best, or leave it alone, 
tertium non datur. Daily fifteen minutes only are fifteen 
wasted minutes. Like Jaweh, it is a jealous God, hard to 
reach even with sacrifice and full devotion. Nevertheless, 
if you have the determination, go ahead, study. At first, 
despite your previous philosophical training, you understand 
little. My first impression after reading the Zohar was, that 
it is but a mixture of pious nonsense and rabbinical hair- 
splitting. ‘Today I place it before Plato. To understand 
occultism, you must first learn its language. Concentrate 
your efforts upon unriddling the real meaning of such words 
as life, thought, will, desire, breath, imagination, time, space, 
mind, power, generation, right, left, above, below. Try to 
find what are the elements, metals, minerals, vegetables, ani- 
mals, East, West, North, South; learn symbolism by all 
means. It is a hard task. 

Deciphering one technical expression or understanding 
one symbol in each week would be a good average result. 
Nevertheless, stick to it. The result will show itself in time; 
at first sparingly and after effort, later more amply and with 
hardly any effort, because by the very act of continuous mental 
effort your understanding expands, intuition develops and 
these will teach you more than all the books. Again, what 
you learned at first will be but vague, chaotic. You will have 
only glimpses of truth. Everything will seem to be mixed, 
rolling up and down like a liquid in fermentation. This is 
an indication of progress. The wine of knowledge is already 
here and will clear itself in time. Keep on, but be cautious, 
do not force ripening. 

Do not deceive yourself by believing through study alone 
you will be able to reach and understand the human soul. 
This strenuous effort is necessary, but is preliminary work. 
It prepares you to understand the soul, when it reveals itself. 
There is no other way to find it, except as it reveals itself. 
It has its own ways and means to do that, also its own time. 
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So all you can do is to prepare the way and patiently await 
the fullness of time when the realization, the spiritual expe- 
rience, comes. This fullness of time is generally a time of 
great and prolonged hardships. 

The story of Job is not a story of a man; it is a type. 
The trials vary according to the man, time, environment; but 
trials are unavoidable, to one who aspires to know, to acquire 
self-hood and freedom, who aspires to initiation. 

Be ready for trials from the first. ‘They become harder 
in proportion to your progress. ‘The hardest comes just be- 
fore the soul reveals itself. ‘These differ from those you im- 
posed upon yourself in the way of training, like abstaining 
from pleasures, or doing things you do not like. These im- 
posed from outside come unexpected, against your will. Nor 
do they bear a sign: Look out, hear comes a trial. ‘They 
come as natural events in your life; some radical disappoint- 
ment, a crushing blow to your ambitions, a destruction of 
what you have thought to be your life’s work, loss of dear 
ones, great material losses, long disease, and often as a com- 
bination of two or more of these, according to the general 
experience that “hard luck” never comes alone. 

You may wish them to come like a cyclone, destructive 
but short. No. ‘Trouble accumulates slowly, blow comes 
after blow, till you feel morally crushed to the ground. If 
you continue to fight, it is rather to show gameness, it is only 
a fight for the honor of the flag. Soon you may abandon even 
that, for to make the cup of bitterness full, there comes on 
slowly but irresistibly the Great Enemy, the worst of all 
devils: Fear. 

You proved your courage many times, perhaps even fac- 
ing death without knowing what a sensation fear might be. 
You would smile at the very thought of it. No matter. You 
have to make the acquaintance of that monster, and know the 
most terrible of all sensations in the depth of your heart. 
Occultism knew it long ago (remember Zanoni), but it is not 
so long that medical science realizes it not only in the differ- 
ent varieties of “phobies,” but also as a companion to many 
diseases, causing more deaths than the diseases themselves. 
For although it is a busy co-worker in nearly all of our earthly 
miseries, its presence is not so marked generally as in the cases 
of chronic diseases. The doctor says: “Your illness is sufh- 
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ciently serious to be cared for, but there is no danger at all. 
But if you keep on with your morbid thoughts, some fatal 
complication may develop. Change your mind or you are 
going to kill yourself.” You feel so yourself, you realize how 
it is killing you by inches, and despite that your reasoning 
still goes on to convince you that your fear is stupidly illogi- 
cal, you are powerless against it. You continue to suffer until 
—until by a semi-conscious but supreme effort you, or rather 
somebody within you, breaks the spell, and takes off the yoke. 

The crisis is over, though, you have to admit, not by 
the help of your conscious will. Nevertheless, by and by you 
gain strength bodily, if you were sick, or mentally if you were 
depressed by some other hardship. Your self-confidence re- 
turns, and you begin to repair losses. ‘The far more important 
result is, that during the struggle in a negative way, and after- 
wards during the repair work in a positive way, you learn to 
appreciate the value of such moral forces as courage, stead- 
fastness, self-eficiency, endurance. Little doubt, you appre- 
ciated them before, but it was rather theoretically, because in 
an easy going life, troubled only by short and unwelcome 
affairs, mostly business affairs, you had no opportunity to 
apply them to any great extent. After discovering the pos- 
sibilities latent in them, and realizing how important factors 
they are in shaping the course of life, you begin to practice, 
and to develop them to their utmost in yourself. Consequently 
your character, the essential man, begins to improve. You 
gain in force; your horizon broadens. Knowing now misery 
by experience, you feel obliged even more than before to prac- 
tice charity and help others in every possible way. At the 
same time you see how separate is the inner life of a man from 
his social life, and how much more it is worth to concentrate 
efforts upon the development of the inner life, which is not 
subject to accidents and leads to freedom from unwelcome 
influences, may they come from outside or inside. This ripen- 
ing process following the time of probation is an important 
part of your initiation. 

This is an initiation and a real one. Having arrived at 
this degree, you did probably find out, that there is also an 
initiator in the case, a mysterious, but undeniable intelligence, 
which showed clearly its superiority above your conscious in- 
tellect by helping you through the crisis, and afterwards point- 
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ing out the right way, to your considerable moral and mental 
improvement. This superior intelligence is the human soul. 
Men call it, by mistake, or for the sake of convenience, my 
soul. It is not their property, nor part of their personality. 
It is their master and their maker. 

Sit down in some quiet place at twilight and think over 
the events of your past life. You being an occultist, it is 
likely that numerous groups will pass in review. A series of 
never realized ideals open the procession. You see now that 
among them were some really childish ones, others unripe; 
and some are not yet dead. There may follow a group of 
memories of happy moments. You are glad to see them again, 
though you have to confess that some, if not many, had a bit- 
ter after-taste. ‘he next group, of missed opportunities, looks 
sad, at first, but you find that not all of them were real. I[n- 
deed the majority were only imaginary, and, anyhow, they 
were counterbalanced by unexpected good chances. Desires 
which remained unfulfilled come now. Do not sigh. You 
see now, many, had they been granted at the time, would prob- 
ably have caused more serious troubles than was the passing 
pain of their unfulfillment. Behind them come realized de- 
sires. Examine them. How about this next group, of mis- 
takes by commission as well as by omission. They did hurt 
you. Yes, but did you not learn a great deal through these 
mistakes? Are not among them some which turned out to 
be to your advantage? And this other group of unexpected 
disappointments? Is it not made up for by that other group 
of unexpected compensations? 

Let all these groups, or at least the important ones, pass 
again and examine them from another point of view. Which 
events were the result of your conscious effort and forecast by 
you, and which came by what you were inclined to call chance, 
or outward circumstances? Think over how often your plans 
were defeated by circumstances which you had not thought 
important enough to figure upon. On the other hand, how 
often were you saved by unexpected help? How often turned, 
what you thought a defeat to a success? 

If you take all this into consideration, it is not unlikely 
that you find, to your surprise, most of the important events 
which shaped your life were not caused by your own intel- 
lect and will but, sometimes against your will, by some greater 
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and farther seeing intelligence and a more powerful will, 
which had ability to prearrange things or change the results 
of what happened so that whether there was sunshine or 
storm your ship sailed without deviating to any great extent 
from its charted course, and, at all events, toward a certain 
stage of intellectual and moral development? ‘The captain?r 
Of course it was the soul, the living soul, working through a 
very simple mechanism. ‘To perform all these wonders it 
had merely to influence your thinking and the minds of others 
with whom you came into contact. 

Another question arises: Does the living soul perform 
all this work for our own saker Not exclusively. Let us 
examine what is such a living soul, and what its business on 
our earth. It is a cell, so to say, of the Universal Soul, of 
the soul of generated Humanity, called by Kabbalists Adam 
Protoplastes (as distinguished from the emanated and not gen- 
erated Adam Kadmon). This Adam Protoplastes is the Ad- 
am of Genesis. Did this Adam sin or not? Was he really 
driven from Eden or went he voluntarily to fulfill the high- 
est sacrifice? ‘These questions do not belong to the present 
subject. 

Here we have to take into consideration only the fact 
that, once outside the Garden, he has to perform a double 
work. The first and, from the cosmic point of view, more 
important part of the work is, to finish the task started by 
eating of the forbidden fruit; in other words, by actual ex- 
perience, to learn good and evil, to be able to master both of 
these, and thereby perfect himself to become worthy of re- 
turn to the tree of life. To this purpose the soul of Adam 
has to divide itself into parts, afterwards into particles, and 
rays and by the way of generations, incarnate on earth, in- 
habiting earth-born men and, using them as instruments, 
gather through them experiences concerning good and evil, 
mostly evil. At the same time he has also to obey the order 
to till the earth, and make it fruitful. This second and, for 
us earth-dwellers, more important part of the work, means, 
that these incarnated particles or rays of the living soul have 
also the duty to work and help in the perfection of our earth- 
born and consequently earth-bound souls, attach them, when 
once sufficiently refined to be able to bear life eternal, to them- 
selves; and, liberating them from their bondage, lift them to 
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the tree of life. This is the mystic meaning of the tilling of 
the earth. It is evident, therefore, that when what I call the 
mortal soul of man, meaning the unity of his intellect, mind 
and reason, becomes conscious of the presence of the living, 
the real, human soul, it has to strain to the utmost all its 


forces to work together with the living soul, to make the union\ 
with it possible, so that when later the divine ray returns to \ 


the great collective entity from which it came it might carry 
there with it the regenerate soul of man, and let it partake 
in life eternal. 

Just as on the way of involution, unity divided itself by 
generation to multiplicity, the homeward current or evolu- 
tion proceeds by regeneration from the multiplicity back to 
unity, and uses as means of growth the synthesis of the former- 
ly divided particles. As one would reconstruct a man’s body 
which had been dissected, he has to unite the tissues to organs 
and members, and then to unite all these, so in the cosmic 
process of reintegration, the many thousand atoms which are 
particles or rays of the living soul, which had reincarnated 
on earth, now carry back with themselves as many thousand 
earth-born souls, and these are united to an individual human 
soul, to a Mahatma, or Great Soul, which despite of its im- 
mensity is but a single collective entity, a single cell in the 
great body of the Universal Soul. These cells are afterward 
synthetized by greater collective entities, and thus are devel- 
oped the variously named heavenly hierarchies. 

The reader may or may not accept this conception, crude- 
ly and incompletely sketched as it is, concerning the essence 
and work and the synthetical reintegration of the living soul 
and our earth-born souls. I know this conception differs from 
the conceptions to be found in current theosophical literature. 
It is inserted here, not only to explain my former statements 
about the great difficulties of the realization of the higher 
soul in ourselves, but also because when a reader accepts only 
temporarily this conception as a working hypothesis and on 
the basis of it tries to solve the greatest problem, what are 
we here on earth fore and what is the meaning of life? he 
may see new light. 

Before proceeding, a further explanation seems neces- 
sary. I called, what I conceive to be a single cell of the uni- 
versal human soul (though composed of many thousand par- 
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ticles including as many thousand earth-born but regenerated 
souls), the Great-Soul, and added, on the basis of literal trans- 
lation, the Sanskrit term, Mahatma. This seems to be not in 
conformity with the general use of the word mahatma, for 
this expression usually means men, living on earth, otherwise 
called Masters. Now as far as I am able to understand the 
question, the distinction of being rightly called a Mahatma 
belongs only to men of involution; that is, to such as have 
attained by the way of regular involution that degree of per- 
fection which would entitle them to Nirvana, but who re- 
mained among us to help mortal men in their development, 
and now are working among us as Masters. (Such are in 
Western Occultism the so called Rosicrucians, of course only 
the exceeding rare and real Rosicrucians.) Being men of 
involution, these Mahatmas are in continuous and conscious 
touch with the Great Soul, Mahatma, to which they belong 
and from which source they derive their powers. ‘This cir- 
cumstance would explain their seemingly superhuman, but 
in fact truly human, qualities and powers. 


\ Returning to our present subject, the search after the soul, 


it is necessary to impress deeply the statement, that during the 
course of self-initiation the student exposes himself to at least 
one, and generally to more periods of probation. The one, 
sketched above, is of course but a scheme, for although the 
purpose of these trials and the results do not differ much, the 
means applied to this purpose vary according to the person 
and circumstances. ‘To avoid mistakes, it is necessary to em- 
phasize, that the words “probation” and “trials” applied to 
these cases are misnomers. ‘They are used here tor lack of a 
better term, and because hearing from each pulpit that God 
tries men, like gold is tried in fire, we become accustomed to 
such expressions; they convey to us a certain meaning. They 
are remnanits from the times when even thinking men accepted 
an anthropymorphic conception of the Deity. Of course a 
man has to try out what he wants to know, but of what use 
would be trials or probations to an omniscient Being? Or 
even to the living soul, which is a ray of this Being? From 
the right point of view the above mentioned periods are not 
times of Probation, but of training, of help, and intended to 
bring us nearer \to the realization that there is a living soul 
working in us, that there is a separate inner life, and that 
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there are latent moral forces in us, which may be developed 
and become strong and helpful factors in the shaping of our 
life, if we but keep up a steady determined effort toward 
them, and a right mental attitude. The Zohar is more cor- 
rect concerning this question than the opinion of the churches, 
for it repeatedly says: (I. Sect. IV. and IX.) that the Holy 
One breaks the body, to give predominance to the soul, and 
opportunity to man to attach himself to his God. Of course 
the expression “breaks the body” is related not only to dis- 
eases, but also to moral reverses, while the predominance of 
the soul begins with the mentioned realizations. It would be 
a fatal mistake of the student to believe that when once the liv- 
ing soul begins to play the predominant part in his inner and 
outer life, he thereby becomes at once free. It would be a 
mistake, and a fatal one, not to realize at the same time that 
there is also another and very strong factor in his life. This 
is Nature. At the beginning it was stated right that during 
the preliminary studies and work, the student will realize that 
a large part of his life is in reality not his own personal life, 
but that Nature lives in him and works out its own purposes. 
The struggles during the so called probations will make even 
more evident to him that Nature in its work performed in 
him has its own separate will, and also the power to enforce 
it. His intuition and understanding as they develop will also 
teach him that it would be madness and self-destruction to 
oppose himself against Nature, but that it is wise to be a 
co-worker with it to his own benefit. The duty of Nature is 
to harmonize the work of the diverse factors which set in the 
Great All, and no living entity, no matter how high in the 
spiritual hierarchy, is allowed to disturb this harmony. This 
is evident. 

When the student in his progress reaches the stage that 
he becomes conscious concerning the different factors which 
are shaping his life, and begins further progress by doing his 
best to work with them, then, but only then, will it be profit- 
able to try to elucidate how old is he; or, in other words, how 
far is developed the living soul to which he became attached, 
and how firmly attracted is his personality, or his mind, and 
especially his memory, to that living soul. If the attachment 
is positive, or to use the language of the mystics, if the celes- 
tial marriage is already performed, future progress is assured 
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to him. This does not mean final liberation from the earth, 
from the necessity of further reincarnations, but means that 
during the further progress his memory, which is his individ- 
uality, the gold of the alchemists, will be not effaced, though 
it may be still more or less submerged, but will continue to 
help him consciously or subconsciously in further develop- 
ment. it means that he will reincarnate no more as an animal 
in human form, but will continue a human life, taking the 
word human in the higher esoteric sense. 

Let us examine the statement of Porphyry applied here 
for a head note, that after once reaching the human state the 
soul shall not descend any more into animals. This is con- 
trary to the view taken by some philosophers, who claim the 
human soul is in metempsychosis subject to a retrograde move- 
ment and may the next time reincarnate in some animal, tak- 
ing the expressions human and animal in their general sense 
as they are used in natural history. When we take these two 
expressions in the esoterical sense, it means what was stated 
above: that when once an earth-born soul becomes wedded to 
a living soul, it does not reincarnate again in a human-shaped 
animal, where it would have to begin the struggle for emanci- 
pation again, progressing only as much as the series of souls 
to which it belongs progresses in and with the general evolu- 
tion, but it remains really human, partaking to some extent in 
the divine life and remaining able to develop individually. 

Are there signs by which it may be ascertained by us 
where we are in the way of progress? Yet far, or already 
nearer to the final liberation? ‘There are some such signs, 
though most of them so intimate, so personal, that they defy 
description and generalization. It may be stated in a general 
way, that the man who in his youth or early manhood is able 
to form definitively ideals in accordance to which he is de- 
termined to shape his whole life, and who is able and strong 
enough to follow his way without deviation even among ad- 
verse circumstances, the man who “found his work” early and 
who sticks to it, also the man who possesses, by birth rather 
than by training, an ability for self-control and who has self- 
esteem and self-reliance, such a man is already wedded. He 
is human. On the other hand, when one is subject to much 
drifting before he becomes settled and balanced, is governed 
more by impressions than by reasoning, when one has, though 
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boasting, really little self-confidence, when his will is flexible, 
though he is strong-headed and has narrow views, it may well 
be supposed that as yet he is not attached to and illuminated 
by a living soul. Where there is no ideal, there is no human 
soul, despite the human outward form. 

Looking for other signs of the real presence of the soul, 
we often read and hear of the opinion or belief that at the 
beginning of a spiritual life a man becomes conscious of one 
or more earlier incarnations. Concerning this I have doubts. 
For, judging from confessed experiences, there are too many 
great men and women walking among us who are reincar- 
nated. According to their claims, some of these great ones are 
each in many bodies at once, and are also subjects of re- 
markable retrogression, for some reincarnations of Napoleon 
would be but mediocre sergeants, and, the poetry of present- 
time Byrons is fit only for the waste-basket. Besides this, I 
know also that until the occultist has reached in his develop- 
ment the degree called “Understanding” (the Sephira Binah), 
with which degree goes the ability of spiritual discernment, 
the Astral is liable to play mischief with the alleged seer, who 
cannot as yet distinguish between reflex images and realities. 
It is wise to accept manifestations concerning earlier incar- 
nations cautiously. 

fortunately, there is one infallible test by which every- 
body can see at a glance where he stands, if he is only sin- 
cere with himself. The degree of our spiritual development 
is in direct proportion to the development of true neighborly 
love and unselfishness in our heart. Eastern and Western oc- 
cultism agree on this point, as the following two quotations 
would prove. Sri Parananda (an Eastern exposition of St. 
John, p. 178) writes: the waning of the love of self and what 
belongs to the self, and the waxing of the love for others indi- 
cate a certain growth, maturity and ripeness of the spirit. 
Papus (Dr. G. Encausse) from another point of view states 
(La Reincarnation, p. 128) that after repeated probations 
“mercy (pitié) enters into the heart * * * and by this is 
recognized the real age of a spirit: one, who is ready at the 
slightest opportunity to blame others, is a newly incarnated 
spirit.” (Both authors use the word “spirit” in the sense I 
used the word “soul.””) And this is not merely moralizing, 
but is the statement of a fact and of a rule in occult psychol- 
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ogy. The development of neighborly love simply signifies 
that the mind of a person is more and more connected with 
higher and higher manifestations of the Universal Mind. 
The Kabbalah teaches that in our present life Severity (the 
Sephira called Geburah or Pechad, which means also Fear) 
predominates, and Mercy (the Sephira Chesed) is mingled 
in to such extent only that life may at all be possible. But 
in the world to come, that is, in the higher manifestations of 
Life, “Mercy” prevails more and more, till at last, in Eden, 
or Heaven, or Nirvana, “Mercy” rules exclusively. His- 
tory affirms this statement as applied to the development of 
life on earth where the (all too slow) elimination of “Se- 
verity’ and progressing predomination of “Mercy” mean 
civilization. In barbaric ages severity rules even in the 
churches, as it was seen in bloody sacrifices and later in the 
holy inquisition. But with the renaissance, the reformation 
and later with the grand revolution, it became more and more 
attenuated. By and by the guillotine disappears, and the slo- 
gan, Liberté, Fraternite Egalité, becomes more and more 
realized. (The reader probably knows what a great factor 
Occultism was in the preparation of this greatest of all reform 
movements, but only few know the interesting fact, that the 
above quoted slogan was coined by a well-known occultist, 
Claude de St. Martin.) In our present progress—with all 
due respect to scientific development—the most beneficent 
factor is and will be the development of the Brotherhood 
idea through all strata of society. It is natural that the spir- 
itual progress of the individual is in strict proportion to the 
development of Love in his head and heart. 

Measure therefore yourself by this standard. Though 
the highest point on it seems to be unattainable, for to be able 
to pray on the cross for the crucifiers is a superhuman per- 
formance; still, Love may be developed by right mental atti- 
tude and continuous effort. It may be a hard task at the 
beginning, but soon it grows by itself, and becomes in the 
strictest sense its own reward: And the highest possible re- 
ward, too, for nothing among earthly pleasures is so sweet, 
pure and satisfying. For: “The merciful man doeth good 
to his own soul!” (Prov. XI. 17). 
Lectoribus salutem! 











AS IT WAS IN THE BEGINNING 
By J]. HOWLAND 


HEN the world was young, a man and woman 

W walked in it, for a time, hand in hand. It seemed 

that life had been given to them for pleasure only. 

As they journeyed together, a wide road, bordered 

with flowers, stretched ahead of them as far as the eye could 
reach. 

Perhaps the little stream that sang its way over the stones 
by the roadside was not very pure; perhaps poisonous snakes 
hid among the fragrant flowers, but they were too happy to 
care. The moon hung low to guide their feet through en- 
chanted ways by night; the sun shone warm upon their path 
by day, and they cared not where their journey’s end lay. 

One day they came to a great pit by the side of the road. 
Together they stood gazing down into its depths. Seething 
black clouds rolled up from it; lightnings flashed; thunder’s 
roar mingled with what sounded like cries of human anguish. 
As they looked down into the darkness, of a sudden the earth 
crumbled away from the place where they stood. The man 
pushed the woman away from him and leaped to safety. She 
held up her arms and cried out to him to save her. But he 
was standing afar off, where the ground seemed firm. In 
another moment the clouds had closed over her and the man 
went along the flower decked road, alone. alone. 

Left to her fate, the woman felt herself falling, down, 
down, through the awful darkness. Faces distorted by suffer- 
ing met her view; wild cries and curses fell on her terrified 
ears. She wandered distraught among the gruesome shapes 
until, in the distance, she saw one whose head bore the marks 
of thorns, and who, with scarred hands, ministered to miser- 
able wretches that crowded to him for comfort. 

And while she was yet a long way off, the woman cried: 
“Master save me.” 

He answered: “No one can deliver another from the 
pains of hell.” 
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And the woman said: “But I am not like these other 
poor creatures here, for | was but standing at the brink of the 
pit, when one put forth his hand and pushed me down.” 

With a stern voice, he of the thorn marks said: ‘“‘Wo- 
man, no one can put another in hell. Those who linger over 
the mouth of the pit will fall.” 

The woman fell on her face, and in bittermess cried: 
“Help me! show me some way that leads forth from this place, 
that | may set my feet on it. Can I never know the light of 
heaven becaues | have fallen so lowe” 

And he answered: “Woman, the ladder by which most 
souls climb the steep ascent to heaven has its first rungs set in 
the nethermost parts of hell. ‘Truly it were better to be in 
hell than to live like the beasts that perish. The thought of 
heaven came never to you when your feet were set in pleasant 

laces.” 
, Fear fell heavy upon the soul of the woman. And it was 
given her to see herself as she really was. In the noisome 
shapes that surrounded her she saw the likeness of all the evil 
things she had done. The evil thoughts that had peopled her 
mind she beheld now grown to the semblance of living things. 
In loneliness and sorrow the woman walked the length and 
breadth of that dread land and to the very bottom of the abyss. 

At last, one day, when hope had well nigh fled, one who 
loved little children came to her and laid a helpless infant in 
her arms. In anguish the woman cried: “I am not fit; pray 
give this child to one who lives in the sunshine. Down here 
with me, he cannot learn to laugh as do happy children. 

But he who gave it said: ‘“God’s love, which is justice 
also, reaches even into hell. So shall you live that of your 
sins you may build a ladder by which you can mount to 
heaven’s gate, and the handoof a little child shall lie in yours.” 

Then hope awoke and fluttered in the woman’s heart, like 
a butterfly’s wings when the spirit of life bursts its chrysalis 
and sets it free. 

Long and tender care the woman. gave the child. Almost 
itseemed that she had ceased to see there were other unhappy 
beings around her who needed comfort, or other little 
children even as hers, so anxiously also she labored to build 
the ladder which was to bear her feet to liberation. In 
dreams she saw the ladder completed; each rung was made 
of a sin which she had overcome. Its upper end disappeared 
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in the clouds where sometimes she caught the faint gleam of 
a star, like as that when at noonday one stands at the bottom 
of a deep well and gazes up into the blue. Many times the 
woman tried to ascend, but the rungs gave way and back she 
fell, and had to gather strength to begin the climb anew. 

One day, overcome by disappointment, she was sitting at 
the foot of the ladder when a master passed that way. And 
he asked: “Woman, why do you grieve?” 

“Because I cannot climb my ladder,” she answered. “It 
is good to look upon; it reaches to the very clouds; its rungs 
are built of the sins | have overcome and washed clean with 
my tears of repentance, yet they will not bear up my feet. 
What shall I do? I long to go with my child into the sun- 
shine, to be away from all the sin and sorrow of this unhappy 
place and the wretched creatures who dwell here?” 

And he said: “But what of your brothers and your sis- 
ters and of other little children here who languish for the 
sunshine of happiness? What have you done to help them to 
freedom?” 

The woman’s voice faltered as she answered: “Nothing 
have I done. My time has been given to the care of my child 
and in building the ladder up which I am to mount with him 
to heaven. 

And he said: “Heaven would be a lonely place of selfi- 
ishness were each one to labor for his perfection only. It is 
better to be a step by which another climbs.” 

Then a great light shone upon the woman; and love, 
which in charity, came to dwell in her. She journeyed in the 
land of shadows. Where was the sound of sorrow and suffer- 
ing, there was she to relieve it. And her face became radiant 
as the morning, for in her heart hell had no place. 





THEOSOPHY TEACHES MORAL ACTIVITY 
py F. KR. O. F. 


The Theosophic Movement encourages meditation and 
quietness, but it is not desirous of producing such effects and 
misunderstandings as have led India’s priestly rulers to bring 
upon Aryavarta, the land of the Aryans. No. Theosophy is 
quite emphatic in teaching activity. The Bhagavad Gita, a 
good ruler and guide, will show you that any moral activity 
of the world may be carried on by a true theosophist. 











IF 


By J. HOWLAND 


If I could follow the path of light 
The moon leaves on the sea, 
Away and beyond to its shining end, 
I could learn of the mystery 
The ebb-tide paints on the glistening sand, 
And know when the sea gulls cry 
O’er the grave of Lost Atlantis, 
Where her drowned cities lie. 


If I could follow the trackless way 
Of the bird’s uncharted flight, 

I could hear the song of the morning stars, 
And the secret of day and night. 

If I could read what’s writ by the lightning 
On the storm clouds big with rain, 

At last I might find the jewel, slipped 
From the Pleiades’ golden chain. 


If I saw what makes the crystals form 
In the pulsing heart of stone 
I could travel space, know what sunlight is, 
And dwell with spirit alone. 
If I knew the life in a blade of grass, 
That pierces the heavy clod, 
I could rend the Veil of Isis 
And look on the Face of God. 











THE LOGOS AND THE PHILOSOPHERS 
By Louts FRIIS 

E can begin our view of the classical world ideas 

W of Logos by quoting Heraclitus and using his sys- 

tem as a point of departure. His fundamental 

idea is, “All things are one.” ‘There is a peculiar 

“order” in this “all things.” The same “order” for the gods, 

men and for all individual things. He calls this order an ever- 

living fire. If we use the term Logos for these ideas, then | 

say that Heraclitus by that term means both the power (fire) 

that makes all things one, and the unity itself. Logos is then 

a qualifying power: a will and plastic force, the dynamic 
energy in the world. 

With this conception in mind, we can understand Empe- 
docles, who designates this dynamic energy as “love and 
hate,” or the combining and the separating forces; and also 
their governing principle, which he calls Logos in particu- 
lar. Logos, then, in the understanding of Empedocles, is 
the moving power and the ordering principle of the world. 

Democritus said that this moving and ordering power 
was self-centred and had its energy in immanent possession. 
By claiming self-regulation for Logos, he made it the divine 
principle. 

The train of thoughts and understanding of Heraclitus, 
Empedocles and Democritus was much emphasized by Plato, 
so much so that his “ideas,” or his form of the Logos, as- 
sumed rather personal characteristics. In the Republic, the 
ideas appear as “the good,” or as the highest rational prin- 
ciple, or the principle that dominates, the principle that pre- 
serves an ordered harmony in the world, and thus the prin- 
ciple that conditions all knowledge and harmony. In short, 
Logos now is number, measure, order, harmony, fixedness, 
and will. In “Philebus,” Plato further defines measure as 
symmetry or regulated proportion and also beauty. Logos is 
now the power of beauty, and in the “Symposium” that con- 
ception is fully stated. In Plato we are then far advanced, 














THE LOGOS AND THE PHILOSOPHERS 375 


not only beyond Heraclitus, Empedocles and Democritus, but 
even beyond Plato himself. Logos is now comprehensible. 
It is harmony, order, law, beauty; Logos is the eternal, intel- 
ligible and beautiful pattern of the universe. 

The next step, to consider the Logos as the soul of the 
world, was taken and elaborated by the Neo-platonists and 
from them it went into Judaeistic philosophy and the fourth 
gospel, that of John, where the Logos becomes god incarnate, 
aman. Further development was impossible. 

The successor to Plato was Aristotle. With him we must 
go back again to the beginning of the problem of the Logos, 
and develop it again, and in his way. But that for the present 
would be too long and too complicated a discussion. Suffice 
it to say that the Logos is represented as a static force which 
controls dynamic nature. In its operation its method is iden- 
tical with what we call self-realization. For short, Logos 
is the principle of self-realization. 


The next philosophy which gives us any help in under- 
standing the Logos is Stoicism. The stoic philosophy under- 
stands the Logos as “generative reason’ (logos spermatikos) 
and declares that in itself the Logos contains the ground of 
the development of the whole world in all its multiplicity. 
Logos is more specifically defined as “a reasonable god, or an 
artistic fire (pyr technikon). ‘That does not mean that “the 
god” here spoken of is a transcendental power; on the con- 
trary, it is only a name for the natural power immanent in all 
things. It is, so to say, the spring in the watch, or, as dogmat- 
ists would have it, a “‘providence.” 

By and through Stoicism, the Logos idea received a pow- 
erful development in the direction of clearness. We may now 
see it as the form of mind of a giant plant, as well as the 
shaping force of the mass; it makes the crystal, as well as the 
brain of Plato; it frames your house, as well as the pie the 
cook bakes; its lines are drawn in the abominable hats women 
wear now-a-days, as much as in Praxitele’s admirable Her- 
mes; the contours of the landscape and of your body are all 
of the Logos, and the leg of a fly is just as dear to it as a 
Beethoven sonata. 

The power that designed these is the same as that which 
lifted Fudji-nojama to the sky, and inspired all the legends 
connected with that mountain. 
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Spinoza is the next philosopher I would point to. He 
helps us to a practical realization of what the Logos is. He 
taught : “Everything in so far as it is in itself endeavors to 
persist in its own being.” ‘That is a fruitful thought. The 
endeavor to persist is Logos. Every action and every thought 
in the line of self-maintenance and self-realization is thus 
full of the controlling force in existence and is thus justified. 
That thought gives a spiritual color to all human endeavor, 
and removes many unjust charges of egotism. If at times 
the Logos is severe in judgment about your failure, it is also, 
as we can now see, also a mighty justifying and liberating 
power. Let all self-constituted judges be careful. They may 
easily condemn themselves. Logos has a bigger mind than 
they. Logos has larger sympathy than they. Logos may be 
the very author of the act they condemn. 

With Leibnitz the problem of the logos assumed a new 
aspect and thereby a richer content. He emphasized the dy- 
namic nature of things in opposition to the static. Accord- 
ingly, the Logos becomes the active force in the world; active 
in the sense of control, of managing, of upbuilding, and of 
keening in repair, if | may use such a term. It is the plastic 
force among phenomena; the hand that does things; the 
driving force of the world-order. And more than that, the 
Logos is now to be understood as the structure or the edifice 
of the world; its frame, its organic texture; its erective force 
and sustaining energy. In short, to use a term from Christian 
theology, the Logos is the immanent deity. 





LIFE A STRUGGLE AND A VICTORY. 
By P.R.O.F. 


accommodation to the changeful, temporary, ephe- 
meral things about us, in order that we may catch 
that permanent, authentic tone of life, which is the 
Spirit of God. It is not an obscure or remote something that 
lives in the consciousness of every one of us. It is an un- 
conquerable spirit and victory. 


A LL individual life is a struggle against yielding in weak 






































CHE SEPHER HA-ZOHAR—THE BOOK OF LIGHT. 


CONTAINING THE DOCTRINES OF KABBALAH, TOGETHER WITH 
THE DISCOURSES AND TEACHINGS OF ITS AUTHOR, THE 
GREAT KABBALIST, RABBI SIMEON BEN JOACHI, 

AND NOW FOR THE FIRST TIME WHOLLY 
TRANSLATED INTO ENGLISH WITH 
NOTES, REFERENCES AND EXPOSI- 

TORY REMARKS. 


By NURHO DE MANHAR. 
(Continued from page 316) 
KABBALISTIC , REMARKS ON MARRIAGE. 


AID Rabbi Eleazar: “It is written, ‘What shall we 

do for wives for them that remain?’ (Jud. XXI. 7), 

and further it is added, ‘Therefore they commanded 

the children of Benjamin saying, go and lie in wait 

in the vineyards and catch you every man his wife, and see 
and behold if the daughters of Shiloh come out to dance in 
dances; then come ye out of the vineyards, and catch you 
every man his wife of the daughters of Shiloh.’ This inci- 
dent in connection with the tribe of Benjamin shows how a 
man may and can become the husband of one who is the 
sister soul of another, and how as tradition teaches us, be- 
trothment may take place during a feast through fear lest an- 
other may pray to obtain the betrothed herself. On further 
reflection you will discover and understand the mystery or 
secret law that governs marriage, which is similar to that 
which operates when a man marries and dying leaves no off- 
spring. When that happens, his widow is bound to espouse 
her late husband’s brother. If she brings forth a son, he is 
animated with the soul of his defunct father who incarnates 
a second time within him. This son finds no wife who is his 
sympneumata because this animates his own mother. There- 
fore, esoteric students declare that it is permissible to cele- 
brate betrothals during feast days, lest another, by his ardent 
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prayers addressed to heaven, may obtain her who is about to 
become betrothed, as it is possible by such means to obtain a 
wife whose soul is the sister or twin of another man.” 

Said Rabbi Jehuda: “Truly the subject of marriage 
must be of the greatest anxiety to the Holy One. Blessed is 
the lot of Israel who enjoys the secret doctrine that teaches 
them His Holy way, as also the secrets and mysteries attend- 
ing them. It is written, ‘The law of the Lord is perfect con- 
verting the soul’ (Ps. XIX. 7). Blessed is he who studies in 
it and rules his life thereby, for then he acquires length of 
days and learns the secret of life, as it is written, ‘For length 


of days and long life and peace shall it add to the.’” (Prov. 
III. 2). 


ON THE STUDY OF THE SECRET DOCTRINE. 


Said Rabbi Jose: ‘We read, ‘And Abraham was nine- 
ty-nine years old’ (Gen. XVII. 1), and also, ‘Thy people 
are all righteous, they shall inherit the land forever’ (Is. 
LX. 21). Blessed is Israel above every other people, for the 
Holy One calleth them righteous. We learn by tradition 
that there are a hundred and twenty-eight thousand winged 
messengers who fly throughout the world, listening to the cry 
of sorrow and the voice of joy or pain and suffering, pro- 
ceeding from man and beast and bird, all of which with their 
prayers are gathered and borne by these angelic beings up 
before their lord, who judges accordingly as intimated by the 
words, ‘Because a bird of the air shall carry the voice and 
that which hath wings shall tell the matter’ (Eccles. X. 20). 
When are the judgments resulting from these voices and cries 
and — executed and carried out?” 

Said Rabbi Hiya: “When a man falls asleep, his ne- 
chama or higher self leaves him and, ascending on high, gives 
account of his deeds and acts and w ords: therefore is it writ- 
ten, ‘Keep the doors of thy mouth even from her who sleepeth 
near thee’ (Mich. VII. 5), alluding to the soul of man.”’ 


Said Rabbi Jehuda: “Every deed, act or word a man 
speaks or does, the higher self or ‘neshama’ has to give an 
account of it. It was the teaching of Rabbi Eleazar, that ere 
the evening begins with the setting of the sun, the angels or 
mighty ones of the signs of the zodiac, close the gates of its 
constellations that have been open during the day. Then 
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the voice of a herald cries aloud: Assemble and grather 
yourselves together! As they ascend in silence on high, those 
who gather up the world cries and prayers descend and go 
on their mission through the world. When the moon begins 
to shed her light upon the earth, these winged messengers 
sound their trumpets in unison and give forth a sound as the 
shout of great joy. They blow them again when a plaintive 
sound is heard and then presently myriads of angelic beings 
begin chanting hymns and praises before their Lord and 
Master, after which the judgment of the world commences. 
Then it is when we sleep, our higher selves quit us and give 
in their account of us and by the grace and goodness of the 
Holy One are ordered to return and come back again to us, 
even when we have done and said things we ought not to 
have done. After midnight when the cock crows and birds 
begin to waken up, a wind from the northwest commences to 
blow, which is met by a current from the south. Then it is 
that the Holy One delights himself in the souls of the just 
in the garden of the heavenly Eden. Happy and blessed is 
he whose delight is to rise and study and meditate on the Se- 
cret Doctrine, for then the Holy One with all the souls of 
the just made perfect, listen and attend to his voice, as it is 
written, “Thou who dwellest in the gardens, thy companions 
listen to thy voice, cause me to hear it’ (Cant. VIII. 13). 
More than this, the Holy One surrounds him who rises at 
midnight for study with an aura of light (chesed) to keep 
and protect him whilst on earth, so that angels above and be- 
low become his guardians, as it is written, “The Lord will 
command his loving kindness in the day time and in the night 
season, his song shall be with me’ (Ps. XLII. 9).” 

Said Rabbi Hezekiah: ‘Everyone who, rising at mid- 
night, studies and meditates on the secret doctrine enjoys a 
lasting (thader) portion in the world to come.” 

“What,” said Rabbi Jose, “does the word ‘thader’ mean?” 


Said Rabbi Hezekiah: “Hear what I have been taught. 
Every midnight when the Holy One enters the garden of 
Eden, all its plants (the souls of the Just) are then refreshed 
by the water of the river Qedumim, known as “the beautiful 
stream” (nahaladanim) that flows through the universe, and 
he who studies the secret doctrine at midnight comes into 
relationship and communion with the souls of the just made 
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perfect on high, and finds himself refreshed and strengthened 
for as soon as they hear his voice, they are filled with great 
delight and impart to him the water of life by which they 
are themselves refreshed and which continually flows forth 
from under the throne of God on high. This being so, is the 
reason why he who studies at midnight the secret doctrine is 
sure of a lasting (thader) supply each night from the water 
of the river of life. 


RABBI ABBA’S VISIT AND WHAT OCCURRED. 


Rabbi Abba of the town of Tiberias went on a visit to 
his father-in-law, accompanied by his son, Rabbi Jacob, to 
attend a meeting of novitiates of the Hidden Wisdom. On 
arriving at the village of Tarsha, they decided to stay there 
for the night. The keeper of the inn, when Rabbi Abba 
asked him whether there was a “Tarnagula” on the house (a 
cockbird) replied, why do you ask such a question? In or- 
der, said Rabbi Abba, that at time of midnight I may not 
fail to rise and engage in the study of the secret doctrine. Let 
that not trouble you, rejoined the inn-keeper, for we have an 
alarum in the house that never fails to strike and ring at 
the hour of midnight. It was the invention of an old man 
who used to stay here. He was an esoteric student and most 
punctual he was in rising at midnight to study. 

Said Rabbi Abba: “Blessed be the Merciful One who 
guided us hither.” 

When midnight arrived, the clepsydra or alarum sound- 
ed and was heard throughout the house and awakened Rabbi 
Abba and his son who, on rising, heard the inn-keeper, seated 
on the threshold of the door, saying to his two sons: “It is 
written, ‘At midnight I will rise and give thanks unto thee 
because of thy righteous judgments’ (Ps. CXIX. 62). Why 
did David say ‘midnight’ (khatzoth lailah) instead of ‘at 
midnight’ (bekhatzoth lailah) I will rise, etc. It was because 
that by this word (midnight) he denotes and distinguishes 
the Holy One Himself.” 

Then spake the two sons and said: “Did David really 
call upon and address Him thus?” 

“Truly he did,” replied their father, for at the exact 
hour of midnight the Holy One enters the garden of Eden 
to enjoy intercourse with the souls of the righteous.” 
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Said Rabbi Abba to his son, Rabbi Jacob: “If we go 
and join them in their study, the presence of the Schekina 
will most certainly be with us.” They went and sat with their 
host and said, repeat the words you have just spoken, for they 
are excellent. Who was your teacher?” 

He replied: “The old man that formerly stayed here. 
He also told me that during three hours before midnight 
angels, deputed to take record of the deeds of men that judg- 
ment might be pronounced upon them, fly through the world 
and return at the exact moment when the Holy One enters 
the garden of Eden. All the judgments that befall men and 
the sentences decreed in the world above thus become opera- 
tive. Where do we learn this? From the history of Abra- 
ham, of whom it is written, “And he separated the night for 
them’ (Gen. XIV. 15), and also from what is said regarding 
the plague of the Egyptians, ‘And it came to pass that at 
midnight, the Lord smote all the first born in the land of 
Egypt’ (Ex. XII. 29). In many other places of scripture 
the old man taught me the esoteric meaning of the word 
midnight, of which David himself was well aware, and knew 
that his royalty and sovereignty depended on “Midnight” 
and therefore he rose at that time and composed psalms and 
called the Holy One by this term, in order as he says, ‘to 
praise thee for thy righteous judgments’ which descend from 
on high at the division of day and night. David knowing 
that his occupancy of the throne depended upon the divine 
‘Midnight,’ he rose as we have just said to sing praises and 
give thanks to the King of Kings.” 

Said Rabbi Abba, as the host ceased speaking: ‘True 
are the words thou hast spoken and blessed be the Lord who 
has directed our steps and guided us hither.” He then em- 
braced him and said: “Observe that night is the time of 
judgment everywhere, as we have learned from Rabbi 
Simeon.” 

One of the inn-keepr’s sons here asked the question: 
“Tf,” said he, to his father, “what you have learned is true, 
why did David say, ‘In. the middle of the night?’ ” 

The father replied: “Because, as we have stated, at that 
time the rule and sovereignty of the Holy One makes itself 
felt by everyone.” 

Said the son: “There is another explanation which has 
been imparted to me.” 
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Said Rabbi Abba: “Speak, my boy, and give it forth 
as I think the Voice of the Silence has spoken unto thee.” 

The boy spake and said: “Night is the time when judg- 
ments are decreed and determined upon, and during night 
they are executed in all places above and below. Why David 
used the term ‘middle’ was because the night is divided into 
two periods; the first of judgment, the other of mercy that 
causes the faces of all to become radiant with feelings of joy 
and delight.” 

Said Rabbi Abba, placing his hands on the head of the 
boy and blessing him, “I have always thought that wisdom 
was only to be found with those worthy of receiving it, now 
I see that in the life time of Rabbi Simeon, children are able 
to become possessors of heavenly wisdom and light. Blessed 
art thou, Rabbi Simeon. Woe to the world when thou goest 
hence.” Until daybreak they continued their studies of the 
Secret Doctrine. 
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THOUGHTS ON THINGS PSYCHIC, 


by Walter Winston Kenilworth. 
New York: R. F. Fenno & Co. 


This volume is composed of essays, 
unconnected in their sequence, yet form- 
ing a whole in their apparent endeavor 
to clarify the confused and erroneous 
impressions prevalent in regard to 
psychic matters. No pernicious psychic 


practices are advocated, and the tenor 
of the book is far removed from the 





seance room and the medium’s plati- 
tudes. Nothing strikingly new is brought 
out; there is rather a_ repetition of 
what one already knows, but which has 
retreated to the background of the mind. 
The book is helpful in that it brings to 
the foreground again thoughts which 
tend to strengthen and purify by their 
insistance on the impermanency of the 
material and the latent power of the 
finer forces. Theosophy has been some- 
what handicapped by lack of definiteness 
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in its terminology; words have been 
used loosely, with not sufficient regard 
to shades of meaning. Of late an at- 
tempt has, by a few theosophists, been 
made to remedy this, and to express by 
each word a certain definite idea, con- 
fining its meaning to that idea. We 
cannot, however, read Mr. Kenilworth’s 
book with these definitions in mind, 
for he does not mean by his expres- 
sions what they would convey to a 
reader of “The Word,” who would not 
define Nature as “motion,” nor “De- 
sire as an aspect of the force of mind.” 
Individuality is more than “that stage 
of development when the _ individual 
mind bursts the bonds of convention.” 
We cannot concur in the author’s con- 
clusions as to consciousness. Will, he 
calls, “the motion of consciousness ;’— 
consciousness is experience,—‘therefore 
in one sense consciousness is the pro- 
duct of motion.” But he tells us that 
Nature is motion. Is consciousness, 
therefore, the product of Nature? 

The author draws an analogy be- 
tween the position of the man who 
shovels useless and obstructive snow 
from before his door, and the one who 
dispels from his mind the factors 
which cause wide differences between 
himself and others. It must therefore 
be with a certain spirit of uncritical 
broad-mindedness that we read Mr. 
Kenilworth’s book, as he expresses it 
“taking it as it comes and not getting 
out of sorts.” Among these essays, 
those which deal with Personality are 
particularly interesting. The distinction 
is clearly drawn between the personal 
and the real, that which has value and 
that which is worthless. He writes, “It 
is the depth of ourselves which is the 
constituent of Being; the changes which 
personality experiences are only the 
waves on the surface;’—“earth life is 
the opportunity for the education of 
souls;’—“it is life alone which is seri- 
ous; the accidents to life are ephemeral.” 
_In the article which gives the book 
its title, much is said on the subject of 
concentration, or “fixed attention.” <A 
good distinction is made between the 
part memory plays in the attainment of 
knowledge, and creative thought. We 
tread, “it is not in memorizing the 
thoughts of others that knowledge is 
gained, but in the individual perception 
of truth and in personal observation of 
facts.” The book is helpful in many of 
its suggestions, and happy in its quota- 
ble short sentences, which express 


tersely what may long have been in our 
minds, waiting to be crystallized into 
thought and word. 


RATIONAL EDUCATION, by Bruce 
Calvert. Pigeon - Roost - in - the - 
Woods, Griffith, Ind. The Open 
Road Press. 

The educational problem is so im- 
portant and so intricate that each fresh 
attempt at a solution is watched with 
interest by all who are concerned with 
the progress of the race. Few will 
question that present methods are 
wrong. Educators the world over are 
awake to the fact that the best is not 
being done, in spite of the enormous 
sums expended. In the United States 
alone it costs annually about $403,000,- 
000 to maintain or increase the present 
faulty system. For a varying period of 
from 8 to 12 years, the young are driven 
through what is often a veritable tread- 
mill, and the result of this grind is of 
about as much value as the activity of 
the squirrel in his cage; ending where 
it started, in spite of all the flurry, in so 
far as fitting human beings to take their 
places as practical workers in the world. 

The object of life is to gain experi- 
ence, to grow, to expand. The acquisi- 
tion of knowledge by any plan or system 
or set form, following certain well-de- 
fined methods and running in pre-ar- 
ranged grooves, is what is termed “edu- 
cation.” Having been crammed for 
years in accordance with this system and 
turned out as a finished product, the 
young man or woman then sets about 
to learn something at which they can 
become self-supporting and bear their 
share of the world’s burdens—if they 
are of the large middle class. With the 
wealthy we are not concerned; the poor 
get to work in some way, minus the 
education and in spite of the time spent 
in school. According to statistics, some- 
thing like ninety out of every hundred 
pupils drop out before completing even 
the elementary course. The object of 
this course is to “fit” them to enter the 
High School, and in its turn the High 
School “prepares” scholars for the Col- 
lege or University. But neither the ele- 
mentary school nor the High School, nor 
even the College or University, equips 
one for his struggle with life. None of 
them is practical, for no matter what 
the life-work is to be, the preparation 
is the same for all. In this, there is 
displayed neither economy nor common 
sense—which is the great point made by 
Mr. Calvert. He claims that children 
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are not “educated,” giving to the word 
its proper meaning, but that a quantity 
of useless matter is stuffed into their 
minds. The original object of educa- 
tion is to train each individual mind so 
that it will perceive the mysteries of 
life, grasp the facts underlying them by 
individual effort, and make of this 
knowledge part and parcel of its out- 
look on life. That is, man is the im- 
portant factor in the gaining of knowl- 
edge, not the methods by or through 
which that knowledge is imparted. As 
it now exists, the system is everything 
and the children are hurried through, 
simply to keep it, the system, going. It 
compels uniformity, dwarfs distinctive 
growth, turns out replicas of a worn- 
out ideal, and tends to repression rather 
than expression. How would Mr. Cal- 
vert change this? The goals of the 
Rational System are strength and health, 
mental freedom, intellectual honesty, 
fearlessness and “soul stuff.” There 
should be developed initiative and spon- 
taneity, without set standards; instruc- 
tion hould be individual and with only 
6 to 10 pupils to a teacher; the child 
should be provided with the proper en- 
vironment in which to grow, given op- 
portunity to exercise his mental, physi- 
cal and spiritual faculties, and—then be 
left alone. To be able to repeat words 
or forms of expression is valueless; to 
assimilate thought perfectly and trans- 
mute it into our own language, is un- 
derstanding. Mr. Calvert pleads for less 
memorizing and more understanding. 
While variation is the constant and un- 
changing characteristic of all forms of 
life, we still seek to compel a dead level 
of uniformity among human beings; our 
children constantly approach more nearly 
to a standard type as their education 
progresses. Instead of having increased 
capacity for independent thought as the 
years go by, the average individual be- 
comes less and less capable of using 
his brain, and the power to think has 
almost disappeared. If a man “makes 
a pretense of thinking, he merely looks 
wise and tunes his fiddle to the clamor 
around him.” Mr. Calvert would do 
away with all false social restrictions, 
superstitions and conventions, and, in 
the main, with all authority. As parents 
demand their children shall be like 
themselves, reproducing their own 
limitations, the rational school would be 
started with the waifs and outcasts of 
pociaty,—vorphans and foundJings—and 
would be a mixture of the Booker T. 
Washington ideas on the physical and 
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industrial side, and of the Ferrer schools 
on the intellectual and spiritual. 

One cannot but agree with much of 
the foregoing; yet not all teachers are 
“fat-headed” as Mr. Calvert terms them; 
the best school is that where the educa- 
tion fits one for his vocation, and stim- 
ulates him with enthusiasm for that 
work. This is the key note of the ef- 
forts of Miss Jessie Field, to mention 
but one teacher who is giving of her 
best to the work. Miss Field is super- 
intendent of the Country schools of a 
county in Iowa. When she started in 
her work or reform, she had under her 
supervision 125 buildings in bad condi- 
tion, discouraged teachers and_ dull 
pupils . To cite an instance of the line 
along which reform was instituted; Miss 
Page asked herself the question, why 
should a farmer’s son bother himself 
with problems relating to the purchase 
of stocks and bonds, when farm arith- 
metic reached the same end, and had 
practical dealings with the boy’s en- 
vironment? With the aid of her teach- 
ers, therefore, she compiled a country 
arithmetic, about measuring the contents 
of a bin of grain, the area of a hay 
stack; of draining and fencing the 
fields; of buying and selling stock. In 
fact, she made of each school a little col- 
lege of agriculture for the boy; and, what 
is of equal importance, of domestic 
science for the girl. Again referring to 
statistics, at present only three girls out 
of every hundred take up domestic 
science; that is, household economics, 
sewing and cooking. By her efforts, 
Miss Field is adapting means to ends 
and helping in no small way to solve 
the educational problem, at least for 
certain parts of Iowa. 

One detail insisted on by Mr. Calvert 
would militate sadly against urban edu- 
cation; that is, that each school-house 
must be placed in the middle of a 20 or 
30 acre lot. Alas: We cannot all live at 
“Pigeon-roost-in-the-woods.” If carried 
out, the scheme might tend to a more 
equal distribution of population, as 
parents left the city and settled around 
the outskirts of a 30-acre lot. The 
make-up of Mr. Calvert’s book leaves 
much to be desired. It is printed on 
single sheets and so poorly fastened that 
it falls apart in a single reading. The 
spirited protest against the faults of 
the present educational system is too 
good to be doomed to unintentional 
mutilation by the first reader. It should 
be passed along. 

E. P. C. 














